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Introduction

Base Text and Methodology

This interlinear presents Mark 16 from the Novum Testamentum Graece, 28th edition
(Nestle-Aland/NA28, ed. Institut flir Neutestamentliche Textforschung, Miinster), which is the current
scholarly critical edition of the Greek New Testament and shares its text with UBS5 (the United Bible
Societies' 5th edition). The NA28 text of Mark 16:1-8 is stable across the tradition; 16:9-20 (the Longer
Ending) and the Shorter Ending are marked by NA28 with double square brackets [ ], indicating the
editors judge them to be secondary but of sufficient antiquity and ecclesial reception to be retained in the

printed text with textual comment.

The format follows the three-line interlinear convention used across this series: (1) an English word-for-
word gloss on top; (2) the Greek word or phrase; and (3) a reconstructed Koine phonetic transliteration in
the scholarly Erasmian-inflected convention (with n = &, w = 0, ou = ou, rough breathing = h-, and
diphthongs preserved). Below each verse, a rendering into contemporary English is provided along with

textual and translation notes explaining the choices made from the Greek.

Where NA28 places brackets around a word or phrase (single [ ] for uncertain, double [ ] for likely

secondary but retained), these brackets are preserved in the transcription and discussed in the notes.

The Ending of Mark: A Note in Advance

Mark 16 contains the most famous textual problem in the New Testament. The chapter has three attested

endings across the manuscript tradition:

(1) The Abrupt Ending at 16:8. This is the reading of Codex Vaticanus (B) and Codex Sinaiticus (Aleph), both
fourth-century Alexandrian majuscules, along with the Sinaitic Syriac and several Armenian and Georgian
witnesses. Eusebius of Caesarea (Quaestiones ad Marinum) and Jerome (Epistula ad Hedibiam 120.3)

explicitly note that the more accurate manuscripts they knew ended at 16:8.

(2) The Shorter Ending. A brief paragraph continuing from 16:8, found in L, W, 083, 099, 0112, 274
(margin), 579, and lectionary 1602, along with some Sahidic, Ethiopic, and Old Latin witnesses.

(3) The Longer Ending (16:9-20). This is the reading of most Byzantine manuscripts, Codex Alexandrinus
(A), Codex Ephraemi Rescriptus (C), Codex Bezae (D), Codex Washingtonianus (W, which also contains the
additional 'Freer Logion'), Codex Regius (L, alongside the shorter), and the great majority of later
witnesses. Irenaeus quotes 16:19 as Markan in Against Heresies 3.10.6 (c. 180 CE), which places
knowledge of the longer ending well within the second century.

The critical consensus, reflected in NA28's double brackets, is that both endings are secondary. The
dominant scholarly voices (Bruce M. Metzger, A Textual Commentary on the Greek New Testament, 2nd
ed., 102-107; Bart D. Ehrman, The Text of the New Testament, 2005; James A. Kelhoffer, Miracle and
Mission, WUNT 2/112) argue that the Longer Ending is a second-century addition, most likely composed to
smooth the abrupt ydap-ending at 16:8. A minority scholarly voice, notably William Farmer (The Last



Twelve Verses of Mark) and more recently James Snapp Jr., defends the authenticity of the Longer Ending.
On the abrupt ending as intentional Markan rhetoric, see N. T. Wright, The Resurrection of the Son of God,
617-24, and J. Lee Magness, Sense and Absence.

This document presents 16:1-8 first as the substantive Markan text; then a dedicated critical discussion of
the endings; then the Longer Ending (16:9-20) with heavy textual annotation; and finally the Shorter
Ending.



Mark 16:1-8 — The Empty Tomb

Mark 16:1
Greek (NA28): Kol 6tacyevopévou tod oappatov Mapia n Maydainvn kol Mapia 1) [ToD]
TarkwWPOL Kol ToAWHN NYOpaca apwpata (va EABodoat AAslywolv adToD.

And having passed the sabbath Mary the Magdalene and Mary
Kai draysvonév T0D Moapia M Kol Mapia
oL oaBpatov MoaydaAnvn
Kai diagenomenou tou sabbatou Maria hé Magdaléené kai Maria
the [mother] of and Salome bought aromatic spices so that going
James
N [toD] Kol Zadoun  nyopacov APWHRATA va EAOodoaL
TakwpoL
heé [tou] Iakobou kai Salomeé égorasan aromata hina elthousai
they might anoint him
adeiywoly avTOD
aleipsosin autén

Rendering: When the Sabbath was over, Mary Magdalene, Mary the mother of James, and Salome

bought aromatic spices so they could go and anoint him.

Textual & Translation Notes:
¢ Stayevopévou (diagenomenou) — Aorist middle participle of Siayivopat in the genitive absolute construction —
literally, 'when [the sabbath] had passed through/come to an end.' The prefix 81d- signals completion of a span,
so 'was over' is preferable to a bare 'passed.' The construction pins the action to sundown Saturday (the Jewish
sabbath ends at sundown), which is when shops would reopen and spices could be purchased.

e 1 [to0]'lakwBou — The article To0 is placed in single square brackets in NA28, indicating the editors regard its
inclusion as disputed but marginally preferable. Codices Sinaiticus, B, C, L omit; A, D, W, O, and the Byzantine
tradition include. The bracketed article is elliptical — the reader supplies 'mother' from Mark 15:40 (Mapia 1
lakwBou 100 ukpoD Kai lwatitog ). | render 'mother of James' to make the ellipsis explicit for a modern
reader.

e dpwpara (aromata) — In this funerary context these are aromatic oils and resins for anointing a corpse — not
culinary seasonings. 'Aromatic spices' is a controlled compromise between the anachronistic 'perfumes' and the
too-narrow 'ointments.' Cf. John 19:39-40 for parallel practice with myrrh and aloes.

e aleiPwoty vs. pupiowotv — Mark uses dheipw (general anointing) rather than pupilw (the more technical
embalming/perfuming verb Mark himself used at 14:8). The choice signals a devotional gesture rather than a

formal Egyptian-style embalming, which was not Jewish practice anyway.



Mark 16:2
Greek (NA28): Kod Aav mpwl TH pi& TOV ocafBdtwr Epyovtal &m TO pvnueiov
avateidavtog Tod nAiov.

and very early on the first of the week they come
Ko Ao Ipwl T Pl ™oV EpyovTal
coappaTwy
kai lian proi téi midi ton sabbdton érchontai
to the tomb having risen the sun
&l TO prnueiov avateidavtog ToD NAlov
epi to mnémeion anateilantos tot héliou

Rendering: Very early on the first day of the week, they came to the tomb just as the sun was coming

up.

Textual & Translation Notes:

o Tf) uLd TV cappatwv — A Semitic idiom — literally 'on day one of the sabbaths' (i.e., week). The cardinal ud
(‘one') functions ordinally (‘first'), which is a Hebraism (cf. Hebrew TnX D1' at Gen 1:5). ZaBBRata here is the
metonymic plural for 'week,' framed by its sabbath boundary. The construction is a direct calque of the
underlying Aramaic/Hebrew and is preserved by all major English versions ('first day of the week').

e Aiav mpwi ... avateilavrog tod HAiou — The apparent tension — 'very early' but 'after the sun rose' — has
occupied commentators since Augustine. Three viable readings: (1) the two phrases mark the beginning and end
of the short walk to the tomb (leave before dawn, arrive at dawn); (2) mpwi was the customary Roman fourth
watch (roughly 3-6 a.m.) and Mark is simply layering markers; (3) avateilavtog to0 nAiou is proleptic — 'as the
sun was rising.' | follow (3) with 'just as the sun was coming up,' which preserves both markers without
contradiction. See Marcus, Mark 8-16 (AYB), 1080; France, NIGTC Mark, 678.

e uvnueiov vs. ta@og — Mark consistently uses uvnueiov ('memorial-tomb') rather than tdog (generic grave).
The word carries the sense of a permanent, marked burial place — appropriate for the rock-hewn tomb of
Joseph of Arimathea (15:46). 'Tomb' is the standard rendering; 'grave' would obscure the architectural

specificity.
Mark 16:3
Greek (NA28): Kol EAEYOD IIPOC EAVTAC Ti¢ dmmoKLAToel Piv TOV AlBoV €K THC OOpag TOD
pvnueiov;
and they were to one another who will roll away for us
saying
Kol EAeyov IIPOC EAVTAC Tig ammokvAioel nuiv
kai élegon pros heautds tis apokylisei hémin



the stone from the entrance of the tomb

TOV AlBov €K NG B0pag ToD pvnueiov

ton lithon ek tés thyras toll mnémeiou

Rendering: They kept asking each other, "Who's going to roll the stone away from the entrance of the
tomb for us?"

Textual & Translation Notes:

e £\eyov (imperfect) — The imperfect é\eyov conveys ongoing/repeated speech during the walk — 'they kept

saying/asking.' A simple past (‘they said') would flatten this. | render 'kept asking' to preserve the durative
aspect.

e 1IpO¢ £autag — The reflexive mpog €autag technically means 'to themselves,' but in the plural with a verb of
speaking it is idiomatic for 'to one another' (cf. BDF §287). The alternative 'among themselves' is also acceptable.

e OUpag — Literally 'door,' but ancient rock-cut tombs did not have doors in the modern sense; they had a

rectangular or rounded opening sealed by a rolling disc-stone or a stopper-stone. 'Entrance’ or 'entryway' is the
accurate contemporary equivalent.

Mark 16:4

Greek (NA28): Ko avaPAréyacal Oewpoboty 6Tt dokekDALTTAL O A{BOC N V&P HEYAC
o@odpa.

and looking up they see that has been rolled the stone
away
Kol avoaBAréyaoc  Bewpodov 0T AMOKEKOLALO 0 AiBog
(041 Tal

kai anablépsasai theorotisin hati apokekylistai ho lithos
for it was large extremely
nv yap Héyag o@odpa

én gar mégas sphédra

Rendering: But when they looked up, they saw that the stone had already been rolled aside — and it
was enormous.

Textual & Translation Notes:

e Bswpolotv (historic present) — Mark's characteristic historic present — a past event narrated with a present-
tense verb for vividness. English cannot straightforwardly reproduce this without confusing the reader, so most

versions render past. | keep 'saw' in the smooth translation but flag the vividness with 'they see' in the gloss line
to show the underlying Greek.

e autokeKUALotal (perfect passive) — The perfect passive is theologically loaded: the stone is now in a state of
having-been-rolled-away, by an unnamed agent — the classic divine passive. Not merely 'was rolled away'
(aorist) but 'has been rolled away' (perfect, stative result). | render 'had already been rolled aside' to preserve



both the completedness and the implicit divine agency. Note the tense contrast with the women's active
anticipation in v.3.

e yap (parenthetical) — The postpositive yap ('for') introduces the parenthetical explanation of why the women
had been worried in v.3. Mark provides the size detail only after the resolution, a common narrative technique.
'And it was enormous' or 'because it was very large' both work; | use an em-dash to signal the parenthesis.

Mark 16:5

Greek (NA28): Kol eloelBodoat elg TO pvnueiov 160V veavioKOV KAOAREVOD €V TOIC
6e€101¢ mep1PePAnpévor oToANY AeLKNY, Kai £€e0appnoOnoav.

and going in into the tomb they saw ayoung man sitting on the right side
Ko el To gl6ov veaviokov = KaOnpevov £V TO1Q
elogeAOoboar  pvnpeiov 6e€loig
kai eiselthotisai eis to mnemeion eidon neaniskon kathémenon en tois dexiois
wrapped in a white robe and they were stunned
epBeBAnuévor OTOAND AELKND Kol £€cOappnoOnoav
peribebleménon stolén leukén kai exethambéthésan

Rendering: Going into the tomb, they saw a young man in a white robe sitting on the right side, and
they were completely stunned.

Textual & Translation Notes:

e veaviokov vs. @yyelov — Mark alone calls this figure a veaviokog ('young man'). Matthew 28:2 makes him
explicit — &yyehog kupiou (‘angel of the Lord'); Luke 24:4 has two dvdpeg ('men') in dazzling clothing; John 20:12
has two ayyghoug (‘angels'). Mark's understated 'young man' is likely intentional Markan reticence — the white
robe (otoAn Aeukn), the seated posture, and the women's reaction all encode 'angelophany' without the label.
Some scholars (e.g., Fowler, Kelber) also connect this veaviokog to the veaviokog who fled naked in Mark 14:51-
52, though this reading is contested. | keep 'young man' rather than harmonizing to 'angel,' preserving Mark's
distinctive presentation.

e ¢v 101G de&loic — Literally 'in the right [parts].' In Jewish and Greco-Roman spatial convention, the right side
denotes honor, authority, and favor. Modern 'on the right side' communicates the location; the honorific
overtone is left to context.

e ¢Ee0auPnOnoav — The verb ékBauPew is peculiarly Markan (also 9:15; 14:33) — an intensified form of BauBw.
It denotes not mere surprise but a shocked, almost disoriented amazement. 'Completely stunned,' 'utterly
alarmed,’ or 'thrown into a shock' all capture the sense. | choose 'completely stunned' as most natural in modern
English while retaining the intensity.

Mark 16:6
Greek (NA28): 0 6& Aéyel adTAIC un EKOapPeiode Tnoodv (nteite 10V Nalapnvov Tov
EaTaLPWIEVOV- TTYEPON, 0VK E0TIV Wb 16g 6 TéIOC dIoL EBNKAY AHTOD.



but he says to them don't be Jesus you are looking

alarmed for
0 6¢& Aéyel aLTAIC un ‘Tnoodv (nteite
EKOaPeTOO
&
ho de légei autais mé ekthambeisthe Iesotin zeéteite
the Nazarene the one crucified he has been he is not here look the place
raised
TOD TOD NyEPON OUK £0TLD 16e 0 Té1mo¢g
Noalapnvov E£0TALPWHED wbe
ov
ton Nazarénon ton estauromeénon egérthe ouk éstin hode ide ho tépos
where they laid him
O1ov £OnKav avTOD
hdpou éthékan auton

Rendering: But he said to them, "Don't be alarmed. You're looking for Jesus the Nazarene, the crucified
one — he has been raised; he isn't here. Look, here's the place where they laid him."

Textual & Translation Notes:

e Nalapnvov vs. Nalwpaio¢ — Mark exclusively uses Nalapnvoég (also 1:24; 10:47; 14:67), an adjectival form.
Matthew and Luke prefer Nalwpdiog (with different suffix morphology and a longer etymological debate —
possibly linking to the Hebrew Y3, 'branch,' Isa 11:1). Both are rendered 'Nazarene' or 'of Nazareth' in modern
English. Preserving 'Nazarene' reflects Mark's diction.

e éoTtaupwpévoy (perfect passive participle) — 'The one who has been crucified' — a perfect participle indicating
the crucified state as an enduring identity marker. Modern versions often render 'who was crucified' (aorist
sense), but the perfect implies the crucifixion is still definitive of his identity even after resurrection. This is
theologically significant: the risen one is the crucified one. Cf. Paul's own use in 1 Cor 1:23 and 2:2.

e NYEPON (aorist passive) — the critical rendering — This is the most theologically loaded single word in the
pericope. The aorist passive Myép0n literally means 'he was raised' — with God as the implicit agent (divine
passive). Almost all English translations render 'he has risen' (KJV, NIV, LSB, NRSV), which converts the passive to
a middle/intransitive meaning and effaces the theology: God raised Jesus (cf. Acts 2:24, 32; 3:15; Rom 4:24,
10:9). | render 'he has been raised' to preserve the passive and its Trinitarian/economic implication. See Wright,
Resurrection of the Son of God, 236-37; Fee, Pauline Christology, on the theological weight of the passive across
NT usage.

e {8 — A demonstrative particle from 6paw (aorist imperative form functioning as an attention-getter). Best
rendered 'look’ or 'see' — a pointer toward the empty burial ledge. | add 'here's' to naturalize the deictic force in
modern English.

Mark 16:7



Greek (NA28): AAAKX LIIGyeTe elmate TO1¢ padnTAic adTtod Kai @ ITETpw OTL Ipodyel
LPGGC el¢ Y FaAdtAaiow: EKeT adTOV OyeoOg, KaOwG elrepy LY.

but go tell his disciples and Peter that
Al LIIGyETE elmate TO1G KO T® OTL
paOntaic [Tétpw
aLTOD
alla hypdgete eipate tois mathetais kai toi Pétroi hati
autotl
he is going you to Galilee there you will see him  just as he told
ahead of you
mpodyet LPGC elg ekel aLTOV KoOw( elrmey
TF'aAAaiow Oyeobe opiv
prodgei hymas eis tén Galilaian ekel auton épsesthe kathés eipen
hymin

Rendering: "Now go and tell his disciples — and Peter — that he's going on ahead of you into Galilee.

That's where you'll see him, just as he told you."

Textual & Translation Notes:

o kai T Nétpw — The specific naming of Peter alongside 'the disciples' is pastorally striking after his denial (14:66-
72). The kai is not merely additive but singling-out: 'and especially Peter,' or as | render, 'his disciples — and
Peter.' Grammatically Peter is already 'one of the disciples,' so the extra mention is emphatic. This is one of
Mark's subtle rehabilitation gestures.

e nipoayel (present tense) — The present tense of mpodyw can carry a futuristic force in Greek — 'he is going
ahead' with the sense that it is already underway/imminent. Some render 'he goes before you'; | choose the
progressive present 'he is going on ahead' as most natural in contemporary English, retaining the sense of active
leading.

e Reference to Mark 14:28 — ka®wc €imev UiV explicitly cross-references Mark 14:28 — 'But after | have been
raised (LeTa O €yepOiivai pe), | will go before you (mpod&w VUAG) to Galilee.' The messenger's words fulfill Jesus'
pre-passion prediction, tying the resurrection announcement to Jesus' own prophetic word rather than to

human witness alone.

Mark 16:8
Greek (NA28): Kol £€eABoDoan Epuyov &rd Tod prnpeiov, elyer yap adTag Tpdpog Kad
EKOTOO1C Kol 006EVT 00BED elmmaw- E@oBodvTo Yap.

and going out they fled from the tomb for had them trembling and
astonishment
Kol E@uyov Q110 10D ELYED VAP TPON0G Kol
£€eABobdoat pvnueiov aDTOC £KOTAO1LG
kai exelthotisai éphygon apo toit mnémeiou | eichen gar autas tromos kai ékstasis



and to no one nothing they said for they were afraid
Kol 006Vl 006ED EUIOD E@oPobvTo yap

kai oudeni ouden eipan ephobotinto gdr

Rendering: They rushed out and fled from the tomb — trembling and bewilderment had seized them.
And they said nothing to anyone, because they were afraid...

Textual & Translation Notes:

e gixev yap adtag tpopog Kai ékatacig — Literally, 'for trembling and ecstasy had them.' The verb is singular
(elxev) though the subject is compound — treating the emotional state as a unified force. The word ékotacig
denotes a 'standing-outside-oneself' — bewilderment, disorientation, being beside oneself. | render 'trembling
and bewilderment had seized them' with 'seized' to naturalize the vivid personification into English.

e 00Sevi 0USEV lmav — A double negative for emphasis — Greek stacks negatives to strengthen, not cancel.
Literally 'they said nothing to no one,' meaning 'they told absolutely nobody.' Standard modern English cannot
stack negatives, so 'said nothing to anyone' captures the emphatic force without becoming ungrammatical.

o ¢pofoivto yap — the yap ending — The most famous three words in NT textual criticism. The postpositive
conjunction yap almost never ends a sentence in Greek prose — let alone a book. Aristotle explicitly notes this in
the Rhetoric. Yet Codex Vaticanus (B) and Codex Sinaiticus (N), our two earliest and most weighty fourth-century
witnesses, end Mark here. Interpretations divide: (1) The original ending was lost — perhaps the last page/leaf of
a codex or scroll damaged (Metzger, Textual Commentary 105; Ehrman). (2) Mark deliberately ended at 16:8 as
literary rhetoric — an open, unresolved ending that throws the reader forward into their own response (N. T.
Wright, Resurrection of the Son of God 617-24; Magness, Sense and Absence; Croy, The Mutilation of Mark's
Gospel argues against, defending accidental loss). (3) A P. W. van der Horst 1972 article, and later Kelly lverson,
argue yap-endings do occur (rare but attested — e.g., Plotinus, Enneads 5.5). Because NA28 marks 16:9-20 with
double brackets, its editors judge the original text ends with ¢poBo0vto ydap. | use an ellipsis ("...") in my
rendering to signal the arresting narrative gap.
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The Textual Problem of Mark's Ending

The External Evidence

The two earliest, most highly rated Alexandrian codices — Vaticanus (B) and Sinaiticus (traditionally sigla-
marked with the Hebrew letter Aleph), both fourth century — end Mark at 16:8. In Vaticanus, the scribe
leaves a distinctive blank column following 16:8, which many scholars (including T. C. Skeat, 'The Codex
Vaticanus in the 15th Century,' JTS 35, 1984) read as evidence that the scribe knew of a longer ending in
circulation but chose not to reproduce it. In Sinaiticus, 16:8 concludes cleanly with no blank space and the

next book (Luke) begins on the following folio.

Eusebius of Caesarea (writing c. 320 CE) states in his Quaestiones ad Marinum that 'the accurate copies
define the ending of Mark's Gospel with the words ... €popoUvto ydp, since almost all the copies ... contain
the ending here' (Ad Marinum 1). Jerome, translating Eusebius' opinion in the West around 407 CE
(Epistula 120.3), affirms the same. This is patristic testimony from the fourth and fifth centuries that the

shorter reading was known to be textually preferable, even as the longer reading was already circulating.

Against this, the Longer Ending is attested from at least the mid-second century — Irenaeus (Against
Heresies 3.10.6) quotes 16:19 explicitly as Markan around 180 CE, and Tatian's Diatessaron likely included
it. The great majority of Greek manuscripts, the entire Byzantine tradition, and the Latin Vulgate include
vv. 9-20. Given the enormous numerical preponderance, the majority-text position (defended by Farmer

and Snapp) argues that number of witnesses should outweigh the age of the earliest two.

The Internal Evidence

The internal evidence points strongly against Markan authorship of vv. 9-20:

(a) Vocabulary. Metzger enumerates seventeen non-Markan words in the twelve verses of the Longer
Ending, including several hapax legomena for Mark (words appearing nowhere else in the Gospel):
Bavaowog (16:18), amortéw in the sense used at 16:11, 16, BAamtw (16:18), BeBatdow (16:20),
£€rmakoAouB<w (16:20), cuvepyew (16:20). The vocabulary density of non-Markan terms in such a short

span is remarkable.

(b) Style. Mark's characteristic breathless narrative style — the historical present, the frequent kai
conjunctions, the piling of participles, the immediate e000¢ — largely vanishes in vv. 9-20. The style is
more formulaic and confessional, resembling a catechetical summary.

(c) Grammar and syntax. The dislocation from v.8 to v.9 is jarring: the women flee in silence, and then
without transition Jesus rises (though he has already been reported risen in v.6) and appears to Mary
Magdalene, who has to be re-introduced with a parenthetical (map' N ékBeBANKeL £MTA Satpovia) even
though she was named in v.1. This is not the seam-work of a careful author but the join of an appended
paragraph.

(d) Theological content. The signs list of vv. 17-18 (snake-handling, drinking poison, tongues, healing)
forms a set of thaumaturgic verifications with no clear parallel in Mark's earlier suspicion of sign-seeking
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(8:11-12). The exaltation formula of v. 19 (sitting at God's right hand) is confessional-formulaic, drawing
on Ps 110:1 in the settled early Christian pattern (cf. Rom 8:34; Col 3:1; Heb 1:3, 10:12; 1 Pet 3:22), rather
than composed in Mark's own idiom.

The yap-Ending Debate

The strongest single argument against 16:8 as the original ending is that £€gpoBoivto yap ('for they were
afraid') ends the book with a postpositive conjunction — yap 'for," which is postpositive and functions
logically to introduce a reason. Aristotle notes in the Rhetoric that yap cannot stand alone as a stop. R. R.
Ottley, Frank Kermode, and others argued this was decisive against 16:8 being the intended ending, and
the case was made forcefully by N. Clayton Croy in The Mutilation of Mark's Gospel (2003).

Countering this, P. W. van der Horst ('Can a Book End with TAP? A Note on Mark XVI.8,' JTS 23, 1972)
documented that Greek works do occasionally end with yap — including a portion of Plotinus' Enneads
(32nd treatise ends with 8sdwkaatv yap) and Musonius Rufus fragment 12. Kelly Iverson has extended this
evidence. On this reading, ending with €poBolvto ydp is stylistically striking but not linguistically
impossible.

N. T. Wright, Richard Bauckham, R. T. France (NIGTC Mark, 671-74), and Ben Witherington argue 16:8 as
an intentional literary ending fits Mark's known narrative pattern of ironic reversal and reader-implication.
The women are told to go and tell — they fail. The reader is confronted with the same commission. Under
this reading, Mark's ending is one of the boldest narrative gambits in early Christian literature.

Scholarly Consensus

The critical text-editorial consensus (NA28, UBS5, SBLGNT, Tyndale House GNT) prints the Longer Ending
in double square brackets and marks it as secondary. Major commentaries — R. T. France (NIGTC), Adela
Yarbro Collins (Hermeneia), Joel Marcus (AYB), John Painter (Sacra Pagina), Ben Witherington — treat vv.
9-20 as a second-century addition. The Roman Catholic Nova Vulgata retains the Longer Ending but with
critical footnoting. The Council of Trent's canonical declaration of the Vulgate does not settle the question
of authorial provenance, only of canonical inclusion in the Latin tradition.
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Mark 16:9-20 — The Longer Ending

The following twelve verses appear in NA28 within double square brackets [ ], indicating the editors'
judgment that they are textually secondary. Each verse below is preceded by a reminder of that bracketing.
The interlinear and rendering are provided; textual and translation notes highlight both what the Greek
text does and why the passage is judged not original to Mark.

Mark 16:9
Greek (NA28): AvaaTaC 6€ Ipwi Pt oaBB&TOL EPdvn Ip&TOY Mapia TH MaySainvi,
op' NG EKPEPANKEL EMTa Sappdvia.

having risen early on the first day he appeared first to Mary
of the week Magdalene
Avaotag 6 IPW1 IPWTN EQAavN IPOTOV Mopiq )
gappdtov MoaybaAnviy
Anastas de proi pratei sabbdtou ephdné proton Mariai téi
Magdalenéi
from whom he had cast out seven demons
o' NG EKPBEPANKEL enta Sapdvia
par' hés ekbeblékei hepta daimdnia

Rendering: After he rose early on the first day of the week, he appeared first to Mary Magdalene, from
whom he had cast out seven demons.

Textual & Translation Notes:

e Distinct vocabulary from 16:1-8 — Immediately in v.9 the Greek shifts style: mpwtn caBpdarou (instead of ) pud
TV caBBatwv of v.2), épavn (instead of W@On as elsewhere in the NT resurrection tradition), and the
introduction of Mary Magdalene as if she has not just appeared in vv.1-8. Metzger (Textual Commentary 105)
notes 17 non-Markan words in vv.9-20. This linguistic dislocation is a primary internal argument against Markan
authorship of the longer ending.

e Redundant introduction of Mary Magdalene — She was already named in 16:1 without needing the
parenthetical about seven demons — evidence that vv.9-20 was originally composed as an independent
summary and secondarily attached to Mark.

Mark 16:10
Greek (NA28): €éKelvn mmopevOeioa A yyelAep To1¢ HET adTOD yevopévolg mevbodoly
Kol KAalovoiy-

she went and announced to those with who had been as they
him mourned
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EKeivn mopeLOeloa  AINyyelAeD TOlC pet’ yevopévolc  mevBodolv
avTOD

ekeine poreutheisa apéngeilen tois met' autoll genoménois penthotisin

and wept

KOl KAailovoww

kai klaiousin

Rendering: She went and told those who had been with him — as they were mourning and weeping.

Textual & Translation Notes:
e 101G HeT' autol yevopevolg — 'Those who had been with him' is a circumlocution for 'the disciples' — but Mark

himself elsewhere simply says ot paénrai ('the disciples'). This more distant phrasing is characteristic of later
ecclesial reflection and part of the vocabulary evidence against Markan authorship.

¢ ntevBolaoty kat kKAaiovatv — 'Mourning and weeping' — a doublet. tevBew is more formal/ritual grief; kKhaiw is
the physical act of tears. The pairing is a standard septuagintal formula (cf. 2 Sam 19:2; Neh 8:9).

Mark 16:11
Greek (NA28): KAKETVO1 AKODODVTEG OTL T Kaid £€0£dOn I’ aOTAHG HIioTnoaw.
and they hearing that he was and had been by her did not believe
alive seen
KOKEIVOL  AKOVOADTEC ot Chy KOl £0£G0m oI’ AOTAC nIiotnoav
kakeinoi akotusantes hati zéi kai ethedthe hyp' autés épistésan

Rendering: But when they heard that he was alive and had been seen by her, they refused to believe it.

Textual & Translation Notes:

e fAriicomoav — The aorist of dmotéw. Two shades: 'did not believe' (simple factual) or 'refused to believe'
(volitional). Given the reproach that follows in v.14 (okAnpokapdiav, 'hardness of heart'), the volitional 'refused
to believe' fits better. This is a repeated motif in vv.11, 13, 14 — narrative preparation for the great commission
that follows.

Mark 16:12
Greek (NA28): Meta 6& TtadTa Hvoiv £€ aOTOV HmEPUIATODOY EPAVEPWON £V £TEPQ
1op@T) TOPELOPEVOLG LG AypOV:

after this totwo of them  asthey walked he wasrevealed in a different on their way to
form the country
Meta 6& dvoiv €€  mepuratodol  E@avePWwON EV ETEPQ | TIOPEVLOPEDVOL
TadTA aOTOD D Hopoi G elg &ypov
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peripatousin ephaneréthe en hetéra morphéi = poreuoménois eis

Meta dé tatuta dysin ex auton
agron

Rendering: After this, he was revealed in a different form to two of them while they were walking on

their way out to the countryside.

Textual & Translation Notes:
o év £tépa popei — 'In a different form' — likely a compressed reference to the Emmaus road appearance of Luke

24:13-35, where the two disciples do not recognize Jesus until the breaking of bread. The vocabulary popon is
Pauline/philosophical (cf. Phil 2:6-7) and does not appear elsewhere in Mark. This is another lexical marker
against Markan authorship.

e aypov — Literally 'field" — but in urban idiom, 'out to the country' or 'the countryside.' | render 'countryside' for

clarity.
Mark 16:13
Greek (NA28): KOKEIVOL GIeAOOVTEG ammyyeldav Toig Aowumolg ovde Ekeivoig
emioTevoay.
and they having gone reported to the rest neither them did they believe
back
KAKelvol  ameABovteg  ammyyeldav  Toig Aouroig ovbe EMOTELOAD
EKelvOLg
kakeinoi apelthontes apéngeilan tois loipois oude ekeinois episteusan

Rendering: They went back and reported it to the others, but they didn't believe them either.

Textual & Translation Notes:
¢ Tension with Luke — This flatly contradicts Luke 24:33-35, where the two returning Emmaus disciples find the

eleven and report they believe: évtwg riyépOn 6 kUplog (‘the Lord has really risen'). This tension is another
argument the longer ending was composed as a harmonizing summary but got the details wrong — a redactor
working from memory of multiple traditions rather than an original Markan composition.

Mark 16:14
Greek (NA28): “Yotepov [6&] avakelpévolg avTOIC Tolg Evdeka £pavepwdn Kol
wreibloepy ™y amoTtioy adTdY Kol OKANPokapbiar 0Tl Toig Beaocapévolg adToY

£YNYEPHEVOD OVK EMIOTELOAD.

later as they reclined to the eleven he appeared and he rebuked their unbelief
“Yotepov | Avakelpévol  Toig Evbeka | £@ovepwON Kol my
[6€] C abTOlQ wvelblogy amoTiay
aOTOD
Hysteron [dé] anakeiménois tois héndeka ephaneréthe kai oneidisen tén apistian autén
autois
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and hardness of because those who had seen him risen they did not believe

heart
Ko 0Tl TOlG abTOV OLK
OKANpoKapdia Beaoapévolg Eynyeppévov eniotevoay
D
kai sklerokardian hoti tois theasaménois auton egégerménon ouk episteusan

Rendering: Later he appeared to the Eleven themselves while they were reclining at the table, and he
rebuked their unbelief and hardness of heart, because they had refused to believe those who had

seen him after he was raised.

Textual & Translation Notes:

e The Freer Logion — At this point Codex Washingtonianus (W, fifth century) inserts an additional paragraph — the
so-called Freer Logion — in which the apostles justify their unbelief by blaming Satan's power, and Jesus
responds that Satan's dominion is finished. Jerome mentions knowing manuscripts with this expansion (Contra
Pelagianos 2.15). It is not printed in the main NA28 text but is included in its critical apparatus. It is a later
Christian interpolation of a still later date than the longer ending itself.

e okAnpokapdiav — 'Hardness of heart' — a compound from okAnpog (hard) + kapdia (heart). Standard biblical
vocabulary (cf. Deut 10:16; Mark 10:5). Rendering 'stubbornness' or 'closed-mindedness' would modernize but

lose the septuagintal resonance. | keep the classical rendering.

e éynyepuévov (perfect passive) — The perfect passive participle here again preserves the divine passive: 'him
having been raised.' In contemporary flow | render 'after he was raised' — but the underlying grammar is

Godward action, not autonomous rising.

Mark 16:15
Greek (NA28): KO €lIIED aDTOIC HOPELOEVTEG €1¢ TOV KOOHPOV &Imavta Knpdate TO
e0OYYEALOD IAOT T1) KTLOEL

and he said to having gone into all the proclaim the good news to all creation
them world
KOl EUIED  TTOPELOEVTEQ elg Tov Knpoéate TO mdon T
abTOIQ KOO0V g0OYYEALOD KTlogl
AmavTo
kai eipen autois poreuthéntes eis ton késmon keryxate to euangélion pdséi téi ktisei
hdpanta

Rendering: Then he said to them, "Go out into all the world and proclaim the good news to all

creation."

Textual & Translation Notes:
e ebayyellov — 'good news' vs. 'gospel’ — The word evayyéhlov is the substantive noun behind the English
'gospel' (Old English god-spell). In first-century Koine it named an announcement of significant good news — an
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imperial birth, a military victory, an ascension. Rendering it 'good news' recovers the announcement force for a
modern reader who may hear 'gospel’ as a fixed technical term or musical genre. Both are valid; 'good news' fits
the vernacular remit here.

e 1tdon T Ktioel — Literally 'to all creation' — an even wider scope than 'every creature' (KJV) or 'all nations' (Matt
28:19). ktiolg denotes the created order comprehensively. Some scholars see cosmic scope; others a deliberate
hyperbole for universal human reach. | keep 'all creation' as the widest faithful rendering.

Mark 16:16
Greek (NA28): O mOoTeboag Kol PantioBfelc cwbnostal, 0 6& AMOTNOAC
KQTOKPLONoeTAL.
the one who and is baptized will be saved but the one who will be condemned
believes refuses to believe

0 MoTevONC Kol BammTioBelc owbnoetalt 0 6& AmMoTNOoAC KATaKplONoeTa
1

ho pistetisas kai baptistheis sothésetai ho dé apistésas katakrithésetai

Rendering: Whoever believes and is baptized will be saved, but whoever refuses to believe will be

condemned.

Textual & Translation Notes:

e Asymmetric structure — The parallelism is deliberately asymmetric: the positive clause has two conditions
(belief + baptism), but the negative clause has only one (unbelief) — the ground for condemnation is the refusal
to believe, not the absence of baptism. This asymmetry has been central to Reformation debates on the
necessity of baptism for salvation. Cf. Calvin, Institutes 4.15.20; against the sacramentalist reading, Bruce, The

New Testament Documents 43.

e aruomoag (aorist active participle) — 'Having refused to believe' — the aorist participle indicates a settled
response, not merely a lapse. Contrast with the ongoing sense; here it is a decisive negative. This grammatical
point is often lost in translation but sharpens the theological force: it is active rejection, not passive ignorance,
that condemns.

e Late reception in ecclesial history — Verse 16 (esp. baptism-salvation link) became a proof-text for infant
baptism, baptismal regeneration, and the Great Commission — but this ecclesial weight rests on a text that is
textually secondary. See Kelhoffer, Miracle and Mission (WUNT 2/112), for the tradition-historical development.

Mark 16:17

Greek (NA28): onpela 6€ To1¢ MOTEDOAOT1Y TADTA ITAPAKOAOVLONOEL £V T OVOPATL 1OV
doapovia EKBarodo1y, YADWOooalC AaANCOLOY KO1Vaic,

and signs for those who these will in my name they will drive  they will speak
believe accompany out demons new tongues
onpela 6¢ TOlC TadTO EV TD dopdvia YAWOOOLC
MOTELONOL MTAPAKOAoLON  Ovdopati | EkBadodow  AaAncovoly
v oel pov Kavaic
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sémeia de tois pistetisasin tatita en t6i onomati daimédnia glossais lalésousin
parakolouthései mou ekbalotisin kainais

Rendering: And these signs will go with those who believe: they will drive out demons in my name; they
will speak in new languages;

Textual & Translation Notes:

e YAwooals ... kawvaic¢ — 'New tongues/languages' — the adjective kawvadig ('new') is textually contested. Some
manuscripts omit it (C*, L, A, W, and versions), giving simply 'in tongues.' NA28 retains kawadig with the majority
of witnesses. Where retained, the qualification 'new' distinguishes this from ecstatic pagan glossolalia, framing it
as a Pentecost-like sign. 'New languages' is a modernizing rendering; 'new tongues' preserves the traditional
theological vocabulary.

e onueia ... mapakolouBnastl — 'Signs will accompany' — a promise formulation echoing 16:20 (to0 kupiou
ouvepyoOVTog Kail ToV Aoyov BeBatolvrog 81d Tiv €rmakolouBouvTwy onpeiwv). The vocabulary is proto-catholic
apologetics — signs authenticating apostolic proclamation. Neither the vocabulary nor the theology fits Mark's
earlier suspicion of sign-seeking (Mark 8:11-12).

Mark 16:18

Greek (NA28): [Kad €V Taig yepoiv] 6@elg apodoly Kav Oovdopdv Tt miwoly od un
aLTOLC BAGYT), EITL APPWOTOLC YeIpag emBONOOLOY Kl KAA®C E€ovoy.

[and in their they will pick up and even if they it will not harm on the sick they will lay
hands] snakes drink anything them hands
deadly
[Kad €V Tadg 0peLg KOV oV N el Xelpag
XEPOV] apobdow Bovaoipov aDTODG APPWOTOLG  EmMONCOLOY
Tt oiwow BAdwyn
[kai en tais Opheis arotsin kan thandsimén ti ou mé autous epi arrdstous cheiras
chersin] piosin bldpsei epithésousin

and they will be well

Kol KOA®C EEovoty

kai kalds héxousin

Rendering: [they will pick up snakes with their hands]; and if they drink anything deadly, it will not hurt
them; they will lay hands on the sick and they will be well.

Textual & Translation Notes:

e [Kkai év taig xepoiv] — NA28 places 'and in [their] hands' in single square brackets, indicating text-critical
uncertainty. Some manuscripts omit the phrase; others include it. The bracketed phrase makes the snake-
handling explicit rather than general. | preserve the brackets in the English to signal the textual uncertainty.

o 6elg apodatv — 'They will pick up snakes.' The verb dipw means 'lift/pick up.' This verse — read as a promise
rather than a mere prediction — became the textual basis of the Appalachian snake-handling movement
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following George Went Hensley (early 20th century). Every major responsible commentary treats this as an
assurance of protection in the course of missionary work (cf. Paul in Acts 28:3-5), not a mandate for cultic
display. The exegetical distortion is a case study in the risks of using textually disputed material as normative
practice.

¢ 0U p1j ... BAan — The double negative o0 un with the aorist subjunctive is the strongest form of denial in Greek
— 'absolutely will not harm.' I render simply 'will not hurt' since the double negative is not reproducible naturally
in modern English.

o KaA®wg €§ouay — Idiomatic — literally 'they will hold well/have it well," meaning 'they will be well/recover.' |
render 'they will be well.'

Mark 16:19

Greek (NA28): O p&v obp KOprog 'Incodc petd 10 Aadfioon adtoic dveAfpeon eig TOV
0VPOVOD Kal EKAO1TED £K BeE1MV TOD Be0D.

so the Lord Jesus after speakingto  was taken up into heaven and sat down
them
O pév ovv K0pP10g HETQ TO aveAnueon elg tov KOl
‘Tnoodg AaAfjoot oLPAVOV EKGOOED
abTOIG
Ho mén otin kyrios Iésotis meta to lalésai anelémphtheé eis ton ouranon kai ekdthisen
autois
at the right hand of God

€K 6810V ToD Oe0D

ek dexion totl theotl

Rendering: So the Lord Jesus, after he had spoken to them, was taken up into heaven and sat down at
the right hand of God.

Textual & Translation Notes:
e KUpLo¢’Inool¢g — a late title — The title 'the Lord Jesus' (with the article) appears nowhere else in Mark. This full

formulaic christological title is characteristic of Acts, the Pauline corpus, and 2 Peter. Its unheralded appearance
here is another marker of secondary composition.

e aveAnuON (aorist passive) — 'Was taken up' — divine passive again. Compare Luke's ascension narratives (Luke
24:51; Acts 1:2, 9, 11, 22), all of which use dvalaupdavw. This is Luke's characteristic vocabulary. Its appearance
in the longer ending strongly suggests dependence on Luke-Acts.

e £€KAOLoev €K SeELV ToD Oe0D — 'Sat down at the right hand of God' — an explicit allusion to Ps 110:1 (LXX 109:1),
KaBou £k Se€lv pou. This exaltation formula was already fixed in early Christian confession (cf. Rom 8:34; Col
3:1; Heb 1:3, 8:1, 10:12, 12:2; 1 Pet 3:22). Its formulaic character further indicates the longer ending is post-
Markan, drawing on established confessional language.

Mark 16:20
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Greek (NA28): éKelvol 6& £€eAOOvTeQ EKNpLEaD avTayoD, Tod KuPiov CLPEPYODVTOQ
Kol 1OV Adyov Bepatodvtog 61 OV EmakoAovOodVTWY onpeiwy.

and they went out and proclaimed while the Lord and confirmed through the
everywhere worked with the message accompanying signs
them
¢kelvor 8¢ £€eAOOvTeg  EkNpLEar | TOD KLPlOoL KOl TOV 6o v
mavtayod  ouvvepyodVT Abyov EMAKOAOLOODOVT
0G BeBorodvTo wv onpeiwy
C
ekeinoi de exelthéntes ekéryxan tol kyriou kai ton légon dia ton
pantachoti synergountos bebaiotntos epakolouthotinton
semeion

Rendering: And they went out and preached everywhere, while the Lord worked with them, confirming
the message through the signs that accompanied it.

Textual & Translation Notes:

e guvePyoDvVTOG ... Befatolvtog — The genitive absolutes 'while the Lord worked-together and confirmed' — the
vocabulary is again Pauline: cuvepy€w (cf. Rom 8:28; 1 Cor 16:16; 2 Cor 6:1) and BepBatdw (cf. Rom 15:8; 1 Cor
1:6, 8; 2 Cor 1:21; Col 2:7; Heb 2:3). This concluding verse reads as a Pauline-inflected liturgical summary of the
apostolic mission. Its polished cadence and confessional formula fit poorly with Mark's brisk narrative style and
further supports secondary composition.

e TV émakolouBouviwyv onueiwv — 'Accompanying signs' — the participle émakohouB<w is present, denoting
ongoing accompaniment; the picture is of miracles as continuous confirmations of preaching. Rhetorically this

closes the ending on a note of ongoing apostolic power — a very different closing note from the trembling flight
of the women in 16:8.
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The Shorter Ending

Attested in Codex Regius (L), Codex Athous Laurae (W), 083, 099, 0112, 274 (margin), 579, lectionary 1602,
and portions of the Old Latin, Sahidic Coptic, Ethiopic, and Syriac Harclean traditions. In the manuscripts
that contain it, it typically appears either alone after 16:8 or between 16:8 and 16:9. NA28 prints it in
double square brackets, separate from the Longer Ending. It has no verse number in the traditional
versification. Like the Longer Ending, it is judged secondary but of sufficient antiquity to warrant retention
with critical apparatus.

Greek (NA28): TIavTa 6& Ta mapnyyeApéva toig mepi tov [TETPov ovvTopwWg EENYYELAQD.
MeTta 6& TadTa Kai adTog 0 TnoodG &1 dvatoAfic Kol &ypt 60oewc e€anéotelAep 61
aLTOD TO 1EPOV Kl GeOapTov KNpuypa Thg alwrviov cwtnpiag. apnv.

and all the things to those around = they reported and after this Jesus himself
commanded Peter briefly
[Tavta b€ T TO1Q mepl oLVTOPWG Meta 6e KOl aDTOG O
napnyyedpé  tov ITétpov  €€Ryyeldav TadTA ‘Inood¢g
v
Pdnta de ta paréngelména tois peri ton syntomos Meta dé tatuta kai autos ho Iésotls
Pétron exéngeilan
from east to west sent out through the holy and of eternal salvation amen
them imperishable
proclamation
Ao avatodilc  e€améoTtelAep TO 1EPODV Kad TG atwviov apnp
Ko aypt 61 avTOV apdaptov owTnplag
dvoewc KNPLYHQ
apo anatolés kai dchri | exapésteilen di' auton to hieron kai tés aioniou soteérias amén
dyseods dphtharton kérygma

Rendering: They briefly reported all that had been commanded to those around Peter. And after this,
Jesus himself sent out through them, from east to west, the holy and imperishable message of eternal

salvation. Amen.

Textual & Translation Notes:
¢ Purpose — The Shorter Ending appears composed specifically to remedy the abrupt yap-ending, resolving the
tension of 16:8 by having the women in fact report to Peter's circle. This suggests it too is a second-century
pastoral supplement rather than an original Markan conclusion.

e T0i¢ rtepi TOV METpov — 'Those around Peter' — a Greek periphrasis for Peter's circle or associates. This idiomatic
construction is uncommon in Mark but standard in Hellenistic historiography. It suggests a compositional milieu
somewhat distant from Mark's own idiom.

¢ TO lepOV Kai GwOaptov KNpuypa TG aiwviou cwtmpiag — 'The holy and imperishable proclamation of eternal
salvation' — this string of high theological adjectives (iepog, G@Oaptog, aiwviog) is confessional-liturgical
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vocabulary characteristic of late-first-century and second-century Christian formulae (compare 1 Pet 1:23-25; 2
Pet 1:11). It reads as a doxological closer, not a Markan narrative sentence.

e aunv — The closing 'amen' — a liturgical seal never used by Mark to end a pericope. Its presence is another
signature of late devotional composition rather than original narrative.
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