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Abstract

This research paper examines the theological  legacy of  the deuterocanonical  books 

(accepted as canonical by the Roman Catholic and Eastern Orthodox churches), the 

apocrypha (books included in the Septuagint but excluded from both the Protestant and 

Jewish canons),  and selected pseudepigrapha (principally 1 Enoch and Jubilees) — 

collectively the 'shadow canons' that stand behind a substantial body of Christian and 

Jewish doctrine. The paper investigates the specific doctrines these texts generated, 

shaped, or supported: the doctrine of purgatory and prayer for the dead (2 Maccabees); 

angelology and angel intercession (Tobit, 1 Enoch, Daniel additions); the immortality of 

the soul  (Wisdom of Solomon);  the divine council  and cosmic geography (1 Enoch, 

Deuteronomy 32, Psalm 82 in Second Temple context); free will, merit, and salvation by 

works (Sirach, Tobit); and the Maccabean theology of martyrdom and resurrection (1-2 

Maccabees).  The paper draws on the canonical formation debate — the Septuagint 

versus the Masoretic Text, the Council of Trent, and Luther's relegation of the Apocrypha 

to a secondary status — and analyzes both the Catholic/Orthodox argument for and the 

Protestant argument against their canonical standing.

Special attention is given to the scholarly contribution of Dr. Michael S. Heiser (1963-

2023), whose works The Unseen Realm: Recovering the Supernatural Worldview of the 

Bible  (2015),  Supernatural  (2015),  Angels  (2018),  Demons  (2020),  and  Reversing 

Hermon  (2017)  examined  the  deuterocanonical  and  pseudepigraphal  literature  as 

essential context for understanding the canonical Bible — particularly 1 Enoch's influence 

on New Testament angelology, demonology, the 'Son of Man' title, and the Watchers 

tradition of Genesis 6. The paper also engages the work of George W. E. Nickelsburg (1 

Enoch commentary), James C. VanderKam (Dead Sea Scrolls scholarship), Richard 

Bauckham (Jude and 2 Peter), D. A. Carson (evangelical canon critique), Bruce Metzger 

(Introduction to the Apocrypha),  and the German historical-critical  tradition of  Martin 

Hengel.

The paper concludes that while these texts are not universally canonical, their influence 

on both canonical Scripture and the development of Christian and Jewish doctrine is far 

greater than most Protestant Christians recognize. The rejection of these books from the 
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Protestant  canon did not  eliminate their  theological  influence;  it  merely obscured its 

origins.
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I. Introduction: The Books Behind the Theology

Every Christian tradition operates with an implicit and an explicit canon. The explicit canon 

is the list of books formally accepted as Scripture. The implicit canon is the much larger 

body of Second Temple Jewish and early Christian literature that shaped the vocabulary, 

concepts, narrative frameworks, and theological assumptions of the biblical writers — and 

which continues to shape Christian and Jewish theology whether or not those traditions 

acknowledge the influence.

The deuterocanonical books — Tobit, Judith, 1 and 2 Maccabees, Wisdom of Solomon, 

Sirach (Ecclesiasticus), and Baruch, along with the additions to Daniel and Esther — 

occupy a particularly contested middle ground. They are canonical  Scripture for the 

Roman Catholic and Eastern Orthodox churches, which contain roughly 1.5 billion of the 

world's  2.4  billion  Christians.  They  are  relegated  to  a  secondary,  non-canonical 

'Apocrypha' category by Protestant denominations. They are excluded entirely from the 

Hebrew Bible as received by contemporary Judaism. Yet their doctrinal footprint spans 

both traditions: the Catholic doctrine of purgatory rests substantially on 2 Maccabees 12; 

the developed Jewish and Christian angelology that produced named angels such as 

Michael, Gabriel, Raphael, and Uriel was shaped by the traditions of 1 Enoch and Tobit; 

the concept of the immortality of the individual soul, as distinct from the resurrection of the 

body, received its most philosophically developed pre-Christian Jewish expression in the 

Wisdom of Solomon; and the Maccabean theology of martyrdom and vindication provided 

the  conceptual  framework  within  which  the  early  church  understood  the  death  and 

resurrection of Jesus.

Beyond the deuterocanonical books strictly defined, the pseudepigrapha — particularly 1 

Enoch (the Book of Watchers, the Similitudes, the Astronomical Book, the Dream Visions, 

and the Epistle of Enoch), Jubilees, and the Testaments of the Twelve Patriarchs — 

exercised an influence on canonical Scripture that modern scholarship has established 

beyond  reasonable  dispute.  The  Epistle  of  Jude  quotes  1  Enoch  1:9  directly  and 

approvingly (Jude 14-15). The angelology of Daniel 10, the pneumatology of the Synoptic 

Gospels,  the  Christology  of  Hebrews  1,  and  the  demonology  of  the  NT  all  reflect 

conceptual frameworks developed in the intertestamental literature. Dr. Michael Heiser's 
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career was largely devoted to demonstrating this relationship and arguing that canonical 

Scripture can only be properly understood when read within its Second Temple Jewish 

literary context.

This paper examines these texts systematically — book by book and doctrine by doctrine 

— asking three questions of each: What theological claim does this text make? How did 

that claim enter Christian and/or Jewish normative theology? And what is the range of 

scholarly assessment of that claim's validity and importance?

A. Terminological Clarifications

Deuterocanonical: The Catholic and Orthodox term for books accepted as part of the 

scriptural canon at the second (deutero) stage, distinct from the protocanonical books 

accepted  by  all  traditions.  The  seven  deuterocanonical  books  are  Tobit,  Judith,  1 

Maccabees, 2 Maccabees, Wisdom of Solomon, Sirach (Ben Sira / Ecclesiasticus), and 

Baruch. The Catholic canon also includes additions to Daniel (Susanna, Bel and the 

Dragon, Prayer of Azariah and the Song of the Three Young Men) and additions to Esther.

Apocrypha: The Protestant and historically Jewish term for the same books, treated as 

secondary,  edifying but  non-authoritative literature.  Luther  placed them between the 

testaments in his 1534 Bible with the note that they are 'not held equal to the Scriptures, 

but are useful and good to read.' The Thirty-Nine Articles of the Church of England (Article 

VI, 1571) state they are read 'for example of life and instruction of manners' but are not 

used 'to establish any doctrine.'

Pseudepigrapha: A broader category of Jewish and Jewish-Christian texts not accepted 

as canonical by any major tradition but demonstrably influential on both the canonical 

writings and the developed theology of Christianity and Judaism. Key texts include 1 

Enoch, 2 Enoch, 3 Enoch, Jubilees, the Testaments of the Twelve Patriarchs, 4 Ezra (2 

Esdras), 2 Baruch, and the Psalms of Solomon.

Second Temple Period: The historical era from the return from Babylon and the rebuilding 

of the Temple (ca. 520 BCE) to the destruction of the Temple by Rome in 70 CE. The 

deuterocanonical books and most of the pseudepigrapha were composed in this period. 
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Understanding the theology of this period is essential for interpreting both the Hebrew 

canon and the New Testament.
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II. The Canon Formation Controversy: Why These 
Books Are Inside or Outside the Bible

A. The Septuagint and the Hebrew Canon

The canonical status of the deuterocanonical books depends critically on a prior question: 

which canon did the early church inherit? The answer has important implications for both 

Catholic and Protestant claims.

The  Septuagint  (LXX)  —  the  Greek  translation  of  the  Hebrew  Bible  produced  in 

Alexandria  beginning  ca.  250  BCE  —  included  the  deuterocanonical  books.  New 

Testament writers quoted from the Septuagint in the great majority of their OT citations — 

conservative estimates suggest over 300 Septuagint quotations in the NT, representing 

roughly two-thirds of all OT citations. The early church, operating in a predominantly 

Greek-speaking world, received the LXX as its scriptures. Protestant historian J. N. D. 

Kelly observes in his authoritative Early Christian Doctrines (1958): 'It should be observed 

that the Old Testament thus admitted as authoritative in the Church was somewhat bulkier 

and more comprehensive. It always included, though with varying degrees of recognition, 

the so-called apocrypha or deuterocanonical books.'

The Hebrew canon as eventually defined by rabbinic Judaism corresponds more closely 

to the Protestant OT. The 'Council of Jamnia' (ca. 85-90 CE), long invoked as the event at 

which the Hebrew canon was closed, has been demolished as a historical reconstruction: 

Jack Lewis's landmark 1964 study 'What Do We Mean by Jabneh?' demonstrated that 

Jamnia was at most a discussion of disputed books, not a formal canonization council, 

and this conclusion is now standard in scholarship. The important point is that at the time 

the New Testament was written, no settled, closed Jewish canon existed — making the 

argument that NT writers operated within a fixed Hebrew canon untenable.

Evangelical  NT  scholar  D.  A.  Carson,  in  his  important  1997  essay  'The 

Apocryphal/Deuterocanonical Books: An Evangelical View,' acknowledges the historical 

complexity while maintaining the Protestant conclusion: 'the New Testament writers rarely 

allude to books of the Apocrypha, and do not cite them as Scripture, the way they do with 

Old Testament books.' Carson's qualification is important: 'rarely' is not 'never,' and as this 
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paper demonstrates, the pattern of allusion to deuterocanonical and pseudepigraphal 

material in the NT is more pervasive than the 'rare allusion' characterization allows — 

particularly when 1 Enoch and Jubilees are included in the analysis.

B. Jerome, Augustine, and the Latin Tradition

The  most  important  patristic  debate  over  the  deuterocanonicals  occurred  between 

Jerome (ca. 347-420 CE), the great Hebraist and translator of the Vulgate, and Augustine 

of Hippo (354-430 CE). Jerome, whose Prologus Galeatus prefaced his Latin translation 

of the Hebrew books, wrote explicitly: 'Whatever is outside of these [the Hebrew books] is 

set aside among the apocrypha. Therefore, Wisdom, which is commonly ascribed to 

Solomon, and the book of Jesus son of Sirach, and Judith and Tobias, and the Shepherd 

are not in the canon.' Jerome's position was essentially proto-Protestant: he deferred to 

the Hebrew canon of Palestinian Judaism.

Augustine took the opposite view. In On Christian Doctrine (2.8.12-13), he enumerated 

the OT canon including the deuterocanonical books and appealed to the practice of the 

universal church. The councils of Hippo (393 CE), Carthage (397 and 419 CE), and Pope 

Innocent I's letter to Exsuperius of Toulouse (405 CE) all listed the deuterocanonicals as 

canonical — a consensus that persisted until the Reformation. The Council of Florence in 

1442 formally defined the same canon, four decades before Luther was born.

Luther's 1534 German Bible placed the deuterocanonicals in a separate section between 

the testaments with a prefatory note explaining their secondary status. His motivations 

were partly textual (he followed Jerome in preferring the Hebrew) and partly theological: 

the  doctrine  of  purgatory,  which  Luther  found  insupportable,  rested  explicitly  on  2 

Maccabees  12.  Removing  the  deuterocanonicals  from  canonical  status  served  the 

doctrinal agenda of the Reformation, a fact that Catholic apologists — and even some 

Protestant  scholars  —  have  noted.  The  Council  of  Trent  (1546)  defined  the 

deuterocanonical books as fully canonical under anathema, in part as a direct Counter-

Reformation response to Luther's relegation of them.

C. The Eastern Orthodox Position
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Eastern Orthodoxy does not present a single uniform canon. The Synod of Jerusalem 

(1672), responding to the Protestant Reformation and the Calvinist Patriarch Cyril Lucaris 

of Constantinople, declared the deuterocanonicals to be genuine Scripture. However, the 

Orthodox tradition has historically been less rigorous than Catholicism in policing the 

boundaries between canonical and deuterocanonical, and the Orthodox OT also includes 

texts (1 Esdras, Psalm 151, the Prayer of Manasseh, 3 Maccabees, 4 Maccabees in some 

traditions) beyond even the Catholic deuterocanon. The Ethiopian Orthodox Church has 

the most expansive canon of any major Christian tradition, including 1 Enoch and Jubilees 

as fully canonical Scripture — the only Christian church that does so.

D. The Canonical Summary Table

Book / Text Canon Status Key Doctrines / Theological 
Contributions

Major Scholars

Tobit Catholic, Orthodox 

canonical; 

Protestant 

apocrypha

Named angel Raphael; angel 

intercession and prayer for the 

dead (12:12); exorcism by fish 

organs; demon Asmodeus

Nickelsburg; Moore; 

Fitzmyer (DJD)

Judith Catholic, Orthodox 

canonical; 

Protestant 

apocrypha

Widow as heroine; divine validation 

of deception for holy ends; praise 

of widow's piety

Enslin; Zenger

1 Maccabees Catholic, Orthodox 

canonical; 

Protestant 

apocrypha

Hasmonean history; temple 

rededication (Hanukkah); Jewish 

martyrdom theology; zeal tradition

Goldstein; VanderKam

2 Maccabees Catholic, Orthodox 

canonical; 

Protestant 

apocrypha

Purgatory basis (12:39-46); prayer 

for dead; resurrection theology 

(7:9-14); martyrdom theology; 

divine punishment

deSilva; Goldstein; NJBC

Wisdom of 

Solomon

Catholic, Orthodox 

canonical; 

Protestant 

apocrypha

Immortality of soul; pre-existence 

of soul; Logos theology; NT 

Christology allusions (Heb 1:3); 

suffering righteous

Winston; Collins; Wright
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Book / Text Canon Status Key Doctrines / Theological 
Contributions

Major Scholars

Sirach (Ben 

Sira)

Catholic, Orthodox 

canonical; 

Protestant 

apocrypha

Free will and merit; prayer for dead 

(7:33); wisdom as Torah; female 

personification of Wisdom; works-

righteousness debate

Skehan; Di Lella; 

Boccaccini

Baruch Catholic, Orthodox 

canonical; 

Protestant 

apocrypha

Wisdom identified with Torah; exile 

theology; Letter of Jeremiah 

(idolatry critique)

Moore; Tov

1 Enoch Ethiopian 

Orthodox only; 

Protestant/Catholic 

pseudepigrapha

Watchers / Nephilim (Gen 6); 

named archangels; Son of Man 

title; divine council; Gehenna; 

cosmic geography; NT allusions in 

Jude 14-15

Nickelsburg; VanderKam; 

Charles; Heiser

Jubilees Ethiopian 

Orthodox only; 

Protestant/Catholic 

pseudepigrapha

Heavenly tablets; calendar 

theology; angel of presence; 

Mastema (Satan figure); 

reinterpretation of Genesis-Exodus

VanderKam; Endres

4 Ezra (2 

Esdras)

Protestant 

apocrypha; not 

Catholic canonical; 

Orthodox 

secondary

Grief over temple; 70 BCE trauma; 

free will; Adam's sin and its 

consequences; Son of Man 

eschatology

Stone; Metzger

Psalms of 

Solomon

No canon; 

deuterocanonical 

influence

Son of David Messiah; sin as 

cause of exile; Pharisaic theology 

baseline

Wright; Collins

Testaments 

XII Patriarchs

No canon; 

pseudepigrapha

Two Spirits theology; angelology; 

messianic prediction; ethical 

exhortation

de Jonge; Charles
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III. The Book of Enoch (1 Enoch): The Most Influential 
Non-Canonical Text

No non-canonical text has exercised greater influence on the New Testament and on the 

subsequent development of  Christian and Jewish theology than 1 Enoch. Written in 

stages from approximately the 3rd century BCE through the 1st century CE, 1 Enoch 

consists of five major sections: the Book of the Watchers (chapters 1-36), the Book of 

Parables / Similitudes (37-71), the Astronomical Book (72-82), the Book of Dreams (83-

90),  and  the  Epistle  of  Enoch  (91-108).  The  complete  text  survives  only  in  Ge'ez 

(Ethiopic),  though extensive  Aramaic  fragments  from Qumran (Cave 4)  confirm the 

antiquity of the Book of the Watchers and the Astronomical Book. Greek fragments also 

survive.

A. The Watchers Tradition: Genesis 6 Revisited

The most significant theological contribution of the Book of Watchers (1 Enoch 1-36) is its 

elaboration of the Genesis 6:1-4 passage — the 'sons of God' (bene Elohim) who 'saw the 

daughters  of  men'  and took  wives  from among them,  producing  the  Nephilim.  The 

canonical  text  is  remarkably  brief  and  cryptic.  1  Enoch  fills  it  in  with  extraordinary 

specificity: the 'sons of God' are identified as a class of angels called Watchers (Greek: 

Egregori; Hebrew: Irin), 200 in number, who descended from the holy mountain Hermon, 

swore a collective oath, took human women as wives, fathered giant offspring (Nephilim), 

and taught humanity forbidden knowledge — metallurgy, cosmetics, enchantments, and 

astrology. The leader of this rebellion is named Shemihaza (or in some traditions Azazel).

Michael S. Heiser devoted his 2017 book Reversing Hermon: Enoch, the Watchers, and 

the Forgotten Mission of Jesus Christ to demonstrating that this Enochic interpretation of 

Genesis 6 is not a later Jewish invention but the interpretive background presupposed by 

multiple NT writers. Heiser's argument: the NT's references to 'the spirits in prison' (1 

Peter 3:19-20), to angels who sinned and are kept in chains in darkness (2 Peter 2:4; Jude 

6), and to the fallen angels of Genesis 6 cannot be understood without the Watchers 

narrative of 1 Enoch. Heiser writes: 'The story of the Watchers is the backstory to the 

mission of Jesus.' He argues that Jesus's mission of redemption is specifically framed in 
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the NT as the reversal of the Watcher transgression — re-establishing God's authority 

over the nations (the 70 nations under the fallen sons of God per Deuteronomy 32:8-9 in 

the DSS/LXX reading) and defeating the spiritual powers aligned with their transgression.

B. Jude 14-15: The Canonical Quotation

The most explicit NT engagement with 1 Enoch is the direct quotation in Jude 14-15: 'It 

was also about these that Enoch, the seventh from Adam, prophesied, saying, Behold, 

the Lord comes with ten thousands of his holy ones, to execute judgment on all and to 

convict all the ungodly of all their deeds of ungodliness that they have committed in such 

an ungodly way, and of all the harsh things that ungodly sinners have spoken against him.' 

This is a quotation from 1 Enoch 1:9, introduced with the formula 'Enoch, the seventh from 

Adam, prophesied.' The prophetic introduction formula is significant: in Jewish citation 

practice, this formula introduces authoritative material. James VanderKam argues that 

Jude  thereby  'stamps  prophetic  authority'  on  the  Enochic  text.  NT  scholar  Richard 

Bauckham, in his Word Biblical Commentary on Jude and 2 Peter (1983), concurs that 

Jude treats the Enochic material as a genuine prophecy, though he stops short of claiming 

Jude treats 1 Enoch as Scripture in the full canonical sense.

D. A. Carson's evangelical caveat deserves attention: he notes that ancient authors, 

including Paul (who quotes Aratus and Menander in Acts 17:28 and 1 Cor. 15:33), could 

quote non-scriptural sources without thereby canonizing them. Tom Schreiner, following a 

similar line, concludes that 'Jude probably cited a part of 1 Enoch that he considered to be 

a genuine prophecy' without implying full canonical status for the whole book. This is the 

dominant evangelical resolution of the Jude problem. Heiser took a bolder position: he 

argued that 1 Enoch's narrative framework is presupposed throughout the NT not merely 

in Jude but in James, 1 and 2 Peter, Matthew, Paul, and the Johannine literature, making 

it effectively a formative background text for apostolic Christianity.

C. The Similitudes and the 'Son of Man' Title

The second section of 1 Enoch — the Book of Parables or Similitudes (chapters 37-71) — 

is particularly important for NT Christology. The Similitudes contain the most developed 
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pre-Christian Jewish theology of a pre-existent, heavenly 'Son of Man' who will execute 

divine judgment at the end of the age. This figure, called variously 'the Chosen One,' 'the 

Righteous One,' and 'the Son of Man,' sits on a throne of glory, judges fallen angels and 

wicked kings, and is the repository of divine wisdom. The Similitudes also use the titles 

'the Light of the Gentiles' and 'the Hope of those who are troubled of heart' — both of  

which appear in NT Christological contexts. The relationship between the Enochic Son of 

Man and Jesus's use of the 'Son of Man' title in the Synoptic Gospels is one of the most 

debated questions in NT scholarship. Scholars including Lars Hartman, John Collins, and 

Matthew Black have argued for direct conceptual dependence. Others, including Maurice 

Casey, have argued for independent derivation from Daniel 7. The absence of Qumran 

Aramaic fragments of the Similitudes has led some scholars (including J. T. Milik) to argue 

the Similitudes postdate the NT, but this position has not won consensus. Nickelsburg and 

VanderKam, in their authoritative Hermeneia commentary on 1 Enoch (2001), date the 

Similitudes to the late first century BCE to early first century CE, making influence in either 

direction possible.

D. Angelology: Named Angels, Archangels, and the Heavenly 
Court

The canonical Hebrew Bible contains relatively few personal angel names: Michael in 

Daniel, Gabriel in Daniel and Luke. The OT angelology is relatively undeveloped. The 

deuterocanonical and pseudepigraphal literature produced the developed named-angel 

tradition that Christians have inherited. Tobit 12:15 identifies Raphael as 'one of the seven 

angels who stand before the Lord' — the first canonical (for Catholics and Orthodox) 

reference to a named archangel other than Michael and Gabriel. 1 Enoch 9:1-3; 10:1-13 

names Michael, Sariel (Uriel), Raphael, and Gabriel as the four holy angels who petition 

God regarding the Watcher transgression. 1 Enoch 20 lists six or seven archangels: Uriel, 

Raphael, Raguel, Michael, Saraqael, Gabriel, and Remiel. The concept of 'seven angels 

who stand before God' in Tobit 12:15 and Revelation 8:2 derives from this angelological 

tradition.

Heiser's  The Unseen Realm and Angels  (2018)  situate this  development  within  the 

broader 'divine council' framework of the canonical Bible — Psalm 82, Deuteronomy 32:8-
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9 (LXX/DSS reading), and Job 1-2 — arguing that the named-angel tradition is not a 

foreign intrusion into biblical religion but an elaboration of the OT's own heavenly court 

theology. Heiser argues that the Deuteronomy 32 passage in the LXX and Dead Sea 

Scrolls — reading 'according to the number of the sons of God' rather than the Masoretic 

'according to the number of the sons of Israel' — provides the OT basis for 70 divine 

beings assigned to 70 nations after the Tower of Babel, a narrative elaborated in 1 Enoch 

and Jubilees. This is the 'Deuteronomy 32 worldview' that structures Heiser's reading of 

both Testaments.

E. Demonology: The Origin of the Doctrine of Demons

The canonical  OT has  a  relatively  undeveloped  demonology.  The  NT,  by  contrast, 

assumes an elaborate demonic hierarchy — 'rulers,' 'authorities,' 'powers,' 'principalities,' 

'cosmic powers over this present darkness' (Eph. 6:12), and named demons such as 

Beelzebul, Legion, and Abaddon / Apollyon (Rev. 9:11). Where did this demonology come 

from? Heiser's Demons (2020) argues the answer lies primarily in 1 Enoch and related 

Second Temple literature. In 1 Enoch 15:8-16:1, the disembodied spirits of the dead 

Nephilim — the giant offspring of the Watchers and human women — become the 'evil 

spirits upon the earth,' the demons that afflict humanity. This is a distinctive Enochic 

theology: demons are not fallen angels in 1 Enoch (the Watchers are imprisoned, not free-

roaming) but the hybrid dead, spirits without a proper heavenly or earthly home, who 

wander the earth causing illness, spiritual corruption, and moral chaos. Heiser argues this 

framework is presupposed by Jesus's exorcism ministry: when Jesus casts out 'unclean 

spirits,' he is doing so within a conceptual world where those spirits are the Enochic 

Nephilim spirits, not fallen angels. The NT's parallel emphasis on the defeat of spiritual 

powers through Christ's death and resurrection is understood by Heiser as the reversal of 

the Watcher transgression — the restoration of God's authority over the nations through 

the mission of the new Adam.

F. Cosmology and Cosmic Geography: Heaven, Hell, and the 
Places Between
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1 Enoch's contribution to the cosmological framework of later Judaism and Christianity is 

equally significant. The Book of Watchers contains Enoch's tours of the cosmos, during 

which he is shown the places where fallen angels are imprisoned (1 En. 10:12-13; 18:11-

16;  21:1-10),  the  place  of  the  dead  (Sheol  with  its  four  compartments  for  different 

categories  of  the  dead  —  22:1-14),  and  the  geography  of  judgment.  This  four-

compartment Sheol, in which the righteous are separated from the wicked before the final 

judgment, closely parallels Jesus's parable of the Rich Man and Lazarus (Luke 16:19-31) 

— the 'great chasm' between Abraham's bosom and the place of torment. The geography 

of 1 Enoch 22 provides the most plausible Second Temple Jewish background for this 

Lukan parable. The concept of Gehenna as a specific place of fiery judgment for the 

wicked also appears in 1 Enoch 27:1-5, associated with the valley of Hinnom, before its 

prominent appearance in the teaching of Jesus (Matt. 5:22, 29-30; 10:28; 18:9; 23:33; 

Mark 9:43-48; Luke 12:5).
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IV. Doctrine by Doctrine: The Deuterocanonical 
Foundations

A. Purgatory and Prayer for the Dead: 2 Maccabees 12:39-46

The Roman Catholic doctrine of purgatory has its single most important biblical basis in 2 

Maccabees 12:39-46.  The narrative concerns the Jewish military commander Judas 

Maccabeus, who after a battle discovered that fallen Jewish soldiers had been wearing 

pagan amulets (the sacred tokens of the idols of Jamnia, explicitly forbidden by the Law). 

Recognizing their sin as the cause of their death, Judas and his men prayed for the dead 

soldiers and took up a collection of funds sent to Jerusalem to provide for a sin offering: 'In 

doing this he acted very well and honorably, taking account of the resurrection. For if he 

were not expecting that  those who had fallen would rise again,  it  would have been 

superfluous and foolish to pray for the dead. But if he was looking to the splendid reward 

that is laid up for those who fall asleep in godliness, it was a holy and pious thought. 

Therefore he made atonement for the dead, so that they might be delivered from their sin' 

(2 Macc. 12:43-45, RSV).

The Catholic argument for purgatory from this text depends on several moves: (1) Prayer 

for the dead is depicted as meaningful and efficacious — if the dead are simply in heaven 

or hell with no intermediate state, prayer for them would be pointless. (2) The text explicitly 

endorses the practice as 'holy and pious.' (3) The author grounds it in the expectation of 

resurrection, implying that the dead are in a state where atonement can benefit them. The 

NAB's own footnote to this passage acknowledges it as 'the earliest statement of the 

doctrine that  prayers and sacrifices for the dead are beneficial,'  though it  notes the 

passage is primarily aimed at proving Judas's belief in the resurrection of the just.

Protestant objections operate on two levels. First, canonical: since 2 Maccabees is not 

Protestant Scripture, it cannot establish Protestant doctrine. Luther's relegation of this 

book was, in part, explicitly motivated by its use to support prayers for the dead and by 

extension purgatory  — the doctrinal  infrastructure  that  undergirded the purchase of 

indulgences that triggered his 1517 protest. Second, exegetical: even granting the text's 

authority,  Protestant  exegetes argue that  the passage does not  teach a purgatorial 
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intermediate state of purification but simply records a pre-Christian Jewish practice of 

prayer for the dead based on the hope of resurrection. The soldiers are described as 

having died in sin; the prayer and atonement offering seeks to 'deliver them from their sin' 

— which could refer to the removal of guilt  before the resurrection judgment, not to 

purging  punishment  in  an  intermediate  state.  The  Catholic  New  American  Bible 

commentary concedes that the 'purification' mechanism is not spelled out.

The practice of praying for the dead has Jewish continuity in the Mourner's Kaddish, the 

prayer recited by Jewish mourners for eleven months after the death of a loved one. While 

the Kaddish itself does not explicitly pray for the deceased (it is a doxology praising God), 

the rabbinic tradition that it benefits the soul of the departed for twelve months is well-

established in post-Talmudic literature, suggesting a continuity of the basic 2 Maccabees 

12 intuition — that the prayers of the living can benefit the dead — across the Jewish-

Christian divide.

B. Angel Intercession: Tobit and the Seven Angels

Tobit 12:12 and 12:15 contain the NT's most direct canonical (for Catholics and Orthodox) 

basis  for  the doctrine of  angelic  intercession.  The archangel  Raphael,  revealing his 

identity to Tobit and Tobias, declares: 'When you, Tobit, and Sarah prayed, it was I who 

presented and read the record of your prayer before the glory of the Lord, and likewise 

whenever you would bury the dead... And so, when you did not hesitate to get up and 

leave your dinner in order to go and bury the dead, I was sent to test you' (12:12-13). He 

then identifies himself: 'I am Raphael, one of the seven angels who stand and serve 

before the Glory of the Lord' (12:15). This is the first explicit canonical statement of a 

named angel presenting human prayers before God — the intercessory function later 

attributed to saints and, in the Catholic tradition, to Mary.

The parallel with Revelation 8:3-4 is striking: 'And another angel came and stood at the 

altar with a golden censer, and he was given much incense to offer with the prayers of all 

the saints on the golden altar before the throne, and the smoke of the incense, with the 

prayers of the saints,  rose before God from the hand of the angel.'  The Revelation 

passage does not name the angel or specify a seven-angel group, but the theological 

Page 18 of 43



structure is identical to Tobit 12:15: named/identified angelic beings standing before God, 

presenting the prayers of God's people. Catholic theology uses this convergence to argue 

that the practice of asking angels (and saints) to pray on one's behalf is not unbiblical — 

the angels themselves serve as intercessors in the canonical texts.

Heiser's Angels (2018) situates this within his broader divine council  framework: the 

'seven  spirits  of  God'  in  Revelation  1:4;  3:1;  4:5;  5:6  are  identified  with  the  seven 

archangels of 1 Enoch 20 and the 'seven holy angels' of Tobit 12:15, all expressing the 

theological concept of angelic beings with specific covenantal roles within God's heavenly 

administration.  The  number  seven  in  this  context  is  not  arbitrary  but  represents 

completeness of divine governance — the seven highest angelic administrators of the 

divine council.

C. The Immortality of the Soul: Wisdom of Solomon

The  Wisdom  of  Solomon  (ca.  100-50  BCE)  represents  the  most  sophisticated 

philosophical  theology in the deuterocanonical  corpus.  Written in Greek and heavily 

influenced by Middle Platonic philosophy, it articulates a concept of the immortality of the 

individual soul that goes substantially beyond anything in the canonical Hebrew Bible. 

Wisdom 3:1-4 opens with one of the most celebrated passages in the book: 'But the souls 

of the righteous are in the hand of God, and no torment will ever touch them. In the eyes of 

the foolish they seemed to have died, and their departure was thought to be a disaster, 

and their going from us to be their destruction; but they are at peace. For though in the 

sight of others they were punished, their hope is full of immortality.' Wisdom 8:17 speaks 

of 'kinship with wisdom' producing 'immortality,' and 6:18-19 presents immortality as a 

consequence of wisdom. Chapter 2 of Wisdom introduces the 'suffering righteous man' 

who will be vindicated by God despite appearing to be abandoned — a figure whose 

profile anticipates the NT's interpretation of the suffering and vindication of Jesus.

David Winston, in his Anchor Bible commentary on the Wisdom of Solomon (1979), 

identifies the Platonic background of this immortality theology and notes its departure 

from the  Hebrew  Bible's  dominant  framework  of  corporate  resurrection  rather  than 

individual soul-immortality. The Sadducees' denial of resurrection (Mark 12:18-27 par.) 
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reflects the Hebrew biblical baseline; the Pharisees' affirmation of resurrection was a 

development of the post-exilic period. The Wisdom of Solomon adds a third concept to the 

mix — individual soul immortality independent of bodily resurrection — creating a three-

way tension that runs through NT anthropology. Paul's confident assertion in Philippians 

1:21-23 that to depart and be with Christ is 'far better' and that he would prefer to 'be at 

home with the Lord' (2 Cor. 5:8) before the resurrection implies an intermediate state of 

conscious personal existence that Wisdom of Solomon's immortality theology supports 

but the Hebrew biblical framework alone does not clearly provide.

N. T. Wright, in his magisterial The Resurrection of the Son of God (2003), carefully 

distinguishes between resurrection (the NT's primary category) and soul immortality (a 

Platonic  category  that  influenced  some  NT  writers).  Wright  argues  that  the  NT 

fundamentally affirms resurrection of the body as the primary eschatological hope, while 

acknowledging that some NT texts (particularly in Paul and John) also reflect the Wisdom-

of-Solomon-style intermediate state theology. The Wisdom of Solomon's influence on the 

Christology of Hebrews is widely recognized: Hebrews 1:3 calls the Son 'the radiance 

(apaugasma) of the glory of God and the exact imprint (charakter) of his nature' — the 

term apaugasma is a verbatim borrowing from Wisdom 7:26, where Wisdom is called 'a 

reflection  (apaugasma)  of  eternal  light.'  This  is  one  of  the  clearest  examples  of 

deuterocanonical theology shaping a canonical NT Christological passage.

D. Free Will, Merit, and Works: Sirach (Ben Sira)

The Wisdom of Ben Sira (ca. 180 BCE), also known as Sirach or Ecclesiasticus, is the 

longest wisdom book in ancient Judaism and the only deuterocanonical book whose 

author is known: Joshua Ben Sira of Jerusalem. Sirach is a foundational text for the 

Protestant-Catholic debate over justification and the role of works, because it articulates a 

theology of free will and merit that stands in substantial tension with the Pauline doctrine 

of justification by faith alone.

Sirach 15:11-20 contains the most explicit pre-NT Jewish theology of free will: 'Do not say, 

It was the Lord's doing that I fell away; for he does not do what he hates. Do not say, It was 

he who led me astray; for he has no need of the sinful. The Lord hates all abominations, 
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and they are  not  loved by  those who fear  him...  If  you choose,  you can keep the 

commandments, and to act faithfully is a matter of your own choice.' The language is 

unambiguous:  human  beings  have  genuine  freedom  to  choose  obedience  or 

disobedience, and this choice determines their standing before God. Sirach 17:22 adds: 

'A person's almsgiving is like a signet ring with the Lord, and he will keep a person's 

kindness like the apple of his eye' — a statement of the meritorious character of charitable 

works. Sirach 3:30 states: 'Almsgiving atones for sin.' These passages provide the textual 

background for the Catholic doctrine of meritorious works and satisfaction — a doctrine 

Luther found incompatible with Romans 3:21-26 and Ephesians 2:8-9.

The Reformers identified Sirach as a primary textual source for the Catholic theology of 

works-righteousness. Luther's marginal notes on Sirach are pointed: he regarded the 

book as teaching precisely the kind of salvation by human moral effort that he believed the 

canonical  Paul  refuted.  Catholic  scholarship,  represented  by  Patrick  Skehan  and 

Alexander Di Lella in their Anchor Bible commentary on Sirach (1987), responds that Ben 

Sira's theology of free will and merit operates within a covenant framework — Israel's 

covenant  fidelity  — rather than in the Pelagian sense of  autonomous human moral 

achievement apart from divine grace. Gabriele Boccaccini's research on Second Temple 

Judaisms places Sirach within Enochic Judaism's broader debate about free will and 

determinism. The debate remains live within NT studies: the NPP (New Perspective on 

Paul) scholars, particularly E. P. Sanders in Paul and Palestinian Judaism (1977), argued 

that Second Temple Judaism was not the 'works-righteousness' religion that Reformation 

polemics assumed,  making Sirach less dangerous for  Pauline theology than Luther 

thought.

E. Martyrdom Theology: 1 and 2 Maccabees and Resurrection

The Maccabean literature  (167-63 BCE)  produced the  most  theologically  significant 

martyrdom narratives in pre-Christian Jewish literature, and these narratives shaped both 

the  early  church's  understanding  of  martyrdom  and  its  theology  of  resurrection.  2 

Maccabees 7 — the narrative of the mother and her seven sons who die successively 

rather than violate Torah — contains the most explicit pre-NT statement of resurrection as 

the basis for enduring death: 'The King of the universe will raise us up to an everlasting 

Page 21 of 43



renewal of life, because we have died for his laws' (7:9). 'One cannot but choose to die at 

the hands of mortals and to cherish the hope God gives of being raised again by him' 

(7:14). The youngest son tells Antiochus Epiphanes: 'our brothers after enduring a brief 

suffering have drunk of ever-flowing life, under God's covenant, but you, by the judgment 

of God, will receive just punishment for your arrogance' (7:36).

The theological  significance of  this passage for early Christianity is substantial.  The 

Hebrews 11:35 'hall of faith' passage contains the cryptic reference to 'others who were 

tortured, refusing to accept release, so that they might rise again to a better life' — which 

has no plausible OT canonical source and almost certainly alludes to the Maccabean 

martyrs of 2 Maccabees 7. This is one of the clearest cases of deuterocanonical material 

being alluded to in a canonical NT text. The four-question diatribe in 1 Corinthians 15:35-

44 ('How are the dead raised? With what kind of body do they come?') bears structural 

and  conceptual  resemblance  to  the  Maccabean  debate  format,  suggesting  Paul's 

engagement  with  a  theological  tradition  that  includes  the  Maccabean  martyrdom 

narratives.

David deSilva, in his 4 Maccabees (Septuagint Commentary Series, 2006), argues that 

the Maccabean martyrdom theology — particularly 4 Maccabees' elaboration of it in Stoic 

philosophical categories — provided the earliest systematic framework for understanding 

vicarious suffering and death as atoning. 4 Maccabees 17:22 states that through the 

martyrs' blood and their propitiatory deaths, 'divine Providence preserved Israel.' This is 

pre-Christian atonement theology — the idea that the suffering death of the righteous 

benefits the community before God — and it constitutes an important background for the 

NT's interpretation of Jesus's death as atoning sacrifice.

F. Divine Council and Cosmic Geography: Deuteronomy 32, 
Psalm 82, and Enochic Elaboration

One of  Heiser's  most  important  contributions was his  demonstration that  the 'divine 

council'  —  the  heavenly  court  of  divine  beings  presiding  with  God  over  cosmic 

governance — is not an import from pagan mythology into biblical religion but is native to 

the canonical Hebrew Bible itself, particularly Psalm 82 and Deuteronomy 32:8-9. The 
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critical text is Deuteronomy 32:8-9, which in the standard Masoretic Text reads: 'When the 

Most High gave to the nations their inheritance, when he divided mankind, he fixed the 

borders of the peoples according to the number of the sons of Israel.' But the LXX and the 

Dead Sea Scrolls fragment 4QDeut read: 'according to the number of the sons of God' 

(LXX: angelon theou, 'angels of God'). The Dead Sea Scrolls reading (bene Elohim, 'sons 

of God') is almost certainly the earlier, original reading — the Masoretic change to 'sons of 

Israel'  being  a  theological  correction  that  obscured  the  original  sense.  The  original 

meaning is that God assigned spiritual beings (bene Elohim / divine sons) to govern each 

of the 70 nations at the Tower of Babel event, while reserving Israel for his own direct  

governance.

This interpretation is elaborated in 1 Enoch 89-90 (Dream Visions), in Jubilees 15:31-32, 

in Sirach 17:17 ('He appointed a ruler for every nation, but Israel is the Lord's own 

portion'), and in Daniel 10's reference to the 'prince of Persia' and 'prince of Greece' as 

supernatural beings who oppose Michael's angelic mission. Heiser's The Unseen Realm 

presents this 'Deuteronomy 32 worldview' as the hermeneutical key to large swaths of the 

OT and NT that have been misunderstood because modern readers are not reading them 

within  their  Second  Temple  Jewish  conceptual  framework.  The  NT's  references  to 

'principalities and powers'  (Col.  1:16; 2:15; Eph. 1:21; 6:12; Rom. 8:38-39) are best 

understood as references to these assigned divine beings whose authority was defeated 

at the cross — the cosmic reversal of the Deuteronomy 32 allotment through the victory of 

the seed of Abraham.
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V. How These Books Shaped Jewish Theology

A. The Pharisaic-Rabbinic Synthesis

The deuterocanonical and pseudepigraphal literature did not emerge from a monolithic 

Judaism but from a diverse and contested Second Temple landscape. By the time of 

Jesus, at least four major Jewish groups — Pharisees, Sadducees, Essenes, and Zealots 

— held substantially different views on resurrection, angels, Scripture, and the proper 

response to  Roman occupation.  The canonical  NT itself  preserves evidence of  this 

diversity: the Sadducees 'say there is no resurrection, no angel, no spirit' (Acts 23:8), 

while the Pharisees affirmed all three. The Essenes, whose library was preserved at 

Qumran, had a particularly rich engagement with 1 Enoch and related literature — the 

Dead Sea Scrolls cave 4 yielded eleven manuscripts of 1 Enoch, more copies than of any 

other  non-Torah  text  except  Psalms  and  Deuteronomy,  indicating  its  extraordinary 

importance for Qumran Judaism.

Post-70 CE rabbinic Judaism, emerging from the Pharisaic tradition, engaged in a careful 

delimitation of  its  canon in response to both the destruction of  the Temple and the 

challenge of nascent Christianity. The process was not the formal 'Council of Jamnia' of 

older scholarship but a gradual, contested process over the following centuries. Rabbi 

Akiva declared that 'he who reads the external books' (sifrim hitsonim) has no share in the 

world to come — a condemnation that some scholars apply to books like Sirach and 1 

Enoch. The Talmud (Sanhedrin 100a) records Akiva's condemnation of reading Sirach; 

the Babylonian Talmud (Shabbat 16b) similarly discusses the non-canonical status of 

Ecclesiastes and Song of Songs, suggesting that the boundaries of the rabbinic canon 

were still being negotiated well into the second century CE.

Nevertheless,  rabbinic  literature  (Midrash,  Talmud,  Targums)  shows  extensive 

engagement with traditions paralleled in the pseudepigrapha. The angelic hierarchy, the 

seven archangels,  the fallen angel  tradition,  the celestial  Torah (heavenly tablets in 

Jubilees), the divine court of Job 1-2 elaborated in Midrash — all reflect the ongoing 

influence of the pseudepigraphal tradition on normative rabbinic theology even after its 

formal exclusion from the canon.
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B. Hanukkah and the Maccabean Legacy

The most visible Jewish theological legacy of the deuterocanonical books is the festival of 

Hanukkah, whose historical basis is recorded entirely in 1 and 2 Maccabees. The feast 

commemorates  the  Maccabean  rededication  of  the  Temple  (165  BCE)  after  its 

desecration by Antiochus IV Epiphanes — the event described in detail in 1 Maccabees 

4:36-61 and 2 Maccabees 10:1-8. The canonical Hebrew Bible contains no account of 

these events. The Jewish feast that Jesus 'went up to Jerusalem' to observe — the Feast 

of Dedication (Hanukkah) in John 10:22-23 — is a feast whose entire historical and 

theological rationale derives from a non-canonical (by Jewish and Protestant standards) 

book. This is one of the sharpest illustrations of the paradox: the books are excluded from 

the canon but the religious life they generated is very much alive in both Jewish and 

Christian practice.

C. The Kaddish and Prayer for the Dead

The Mourner's Kaddish, one of the most recognized prayers in Jewish liturgical practice, 

is traditionally associated with the practice of praying for the dead that 2 Maccabees 12 

depicts and the Talmudic tradition of praying for eleven months to benefit a deceased 

parent's soul. While the Kaddish itself is an Aramaic doxology rather than an explicit 

prayer for the dead, the liturgical practice surrounding it presupposes the theological 

assumption that  the prayers of  the living can benefit  the deceased — precisely the 

assumption that underlies 2 Maccabees 12:43-45. The connection between 2 Maccabees 

and  Jewish  mourning  practice  is  one  of  the  most  concrete  examples  of  a 

deuterocanonical text generating normative Jewish religious behavior that has persisted 

for over two millennia.

D. Angelology in Rabbinic and Medieval Jewish Thought

The developed angelology that eventually became standard in Jewish thought — with 

named archangels, hierarchical ranks, and specific functions — derives substantially from 

1 Enoch and the related pseudepigrapha rather than from the canonical Hebrew Bible 

alone. The seven archangels of 1 Enoch 20, the protective and intercessory functions of 

Michael and Gabriel, the idea that each nation has an assigned angelic 'prince' — all 
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became  fixtures  of  rabbinic  and  medieval  Jewish  angelology.  The  mystical  Jewish 

tradition of Hekhalot literature (the 'palaces' tradition, ca. 3rd-7th century CE), which 

describes heavenly journeys through celestial  halls,  directly elaborates the heavenly 

journey traditions of 1 Enoch 17-36 and 2 Enoch. 3 Enoch (Sefer Hekhalot), in which the 

patriarch Enoch is transformed into the heavenly scribe Metatron, represents the most 

extreme development of Enochic traditions within mainstream Jewish mysticism. The 

influence of 1 Enoch on the Kabbalah, on Maimonides' discussion of the angelic hierarchy 

in Mishneh Torah, and on the Zohar has been traced in detail by Andrei Orlov in his 

studies of the Enochic literary tradition.
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VI. How These Books Shaped Christian Theology

A. NT Allusions to Deuterocanonical and Pseudepigraphal Texts: 
A Systematic Survey

The following survey identifies major NT passages whose conceptual background is 

demonstrably  or  probably  derived  from  deuterocanonical  or  pseudepigraphal  texts, 

drawing  on  the  work  of  Nickelsburg,  Heiser,  Bauckham,  deSilva,  and  the  footnote 

apparatus of standard critical editions.

Matthew 6:12,  14-15 (forgiveness as reciprocal)  parallels  Sirach 28:2:  'Forgive your 

neighbor the wrong he has done, and then your sins will be pardoned when you pray.'  

Matthew 11:25-30 ('Come to me, all who labor and are heavy laden') parallels Sirach 

51:23-27 and 24:19, where personified Wisdom issues the same invitation: 'Come to me, 

you who desire me.' This is one of the clearest instances of NT Christology appropriating 

deuterocanonical Wisdom theology — Jesus presents himself in the role that Sirach 

assigns to personified Wisdom.

Romans 1:18-32 (idolatry  as the root  of  human sin)  parallels  Wisdom 13-15,  which 

contains the most developed pre-NT Jewish critique of idolatry and its connection to moral 

depravity. The verbal parallels are close enough that most NT scholars, including Joseph 

Fitzmyer, acknowledge direct Pauline dependence. Romans 9:21 ('Does the potter have 

the right to make out of the same lump of clay some pottery for special purposes and 

some for common use?') parallels Wisdom 15:7 closely in both image and vocabulary. 

Hebrews 1:3  (apaugasma /  charakter  language for  the Son)  parallels  Wisdom 7:26 

verbatim, as noted above.

Jude 14-15 directly quotes 1 Enoch 1:9. Jude 6 ('And the angels who did not stay within 

their  own  domain  but  abandoned  their  proper  dwelling')  presupposes  the  Watcher 

narrative of 1 Enoch 6-16. 2 Peter 2:4 ('God did not spare angels when they sinned, but 

cast them into hell [Tartarus], delivering them to chains of gloomy darkness to be kept until 

judgment')  uses the Greek term Tartarosas (a  hapax legomenon in  the NT),  which 

precisely parallels 1 Enoch 20:2's description of Uriel ruling 'Tartarus.' 1 Peter 3:19-20 ('he 

went and proclaimed to the spirits in prison, because they formerly did not obey, when 
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God's patience waited in the days of Noah') most naturally refers to the imprisoned 

Watchers of 1 Enoch 10:12-13, as Bauckham argues in his WBC commentary.

Hebrews 11:35 ('Women received back their dead by resurrection. Some were tortured, 

refusing to accept release, so that they might rise again to a better life') has no OT 

canonical source but clearly alludes to 2 Maccabees 7's martyrdom narrative. Revelation 

8:2-3 (seven angels standing before God; angel presenting prayers as incense) parallels 

Tobit 12:15 (seven holy angels; Raphael presenting prayers before God). Revelation 

8:10; 9:1 (a star falling from heaven) parallels 1 Enoch 86:1-6 and the fallen star traditions 

of the Book of Dreams. The seven letters to the seven churches in Revelation 2-3 address 

seven angels as guardians of the churches — a concept elaborated from the national 

guardian angel traditions of Daniel 10 and the Enochic literature.

B. Purgatory in Christian Tradition

The formal Catholic doctrine of purgatory received its definitive theological statement in 

the Second Council of Lyon (1274), the Council of Florence (1439), and the Council of 

Trent (Session 25, 1563). But the roots of the concept reach into the early church's 

practice of praying for the dead at the Eucharist — a practice attested from the earliest 

liturgical  records.  Tertullian  in  the  early  third  century  refers  to  offering  prayers  and 

sacrifices on behalf of the dead on the anniversary of their deaths. Augustine in the 

Enchiridion (chapter 29, 110) distinguishes those who die in a good state that needs some 

purification before heaven from those so wicked as to be unfit for any such purification. In 

City of God 21.13-27, Augustine reasons carefully about the fire of 1 Corinthians 3:13-15 

as a possible basis for a purificatory interim state. The NT passage — 'the fire will test 

what sort of work each one has done... if anyone's work is burned up, he will suffer loss, 

though he himself will be saved, but only as through fire' — is one of the two canonical NT 

texts that Catholic theology cites for purgatory alongside 2 Maccabees 12.

The  Catholic  Catechism  (CCC  1030-1032)  bases  the  doctrine  of  purgatory  on  2 

Maccabees 12:46, Matthew 12:32 ('neither in this age nor in the age to come' — implying 

some forgiveness may occur in the intermediate state), and 1 Corinthians 3:13-15. The 

Protestant rejection of purgatory is grounded in the rejection of 2 Maccabees as Scripture 
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(removing the primary OT textual basis), in the doctrine of justification by faith alone 

(which implies full forgiveness at death for the believer with no residual penalty requiring 

purging), and in the interpretation of the 1 Corinthians 3 passage as referring to the 

judgment of works at the Last Day rather than an intermediate purificatory state.

C. The Theology of the Eucharist: Sirach and the Sacrifice

Sirach 24's identification of Wisdom with Torah and with the sacred bread (24:20-21: 

'those who eat of me will hunger for more, and those who drink of me will thirst for more') 

has  been  read  by  Catholic  and  Orthodox  theologians  as  providing  a  typological 

background for John 6's Bread of Life discourse. The personified Wisdom who invites her 

devotees to eat and drink of her, promising that those who do so will find life and not death, 

closely parallels the pattern of Jesus's invitation in John 6:51-58. The theological move of 

identifying the Logos / Wisdom with both Torah and with Jesus is explicitly made in the 

Johannine prologue (John 1:1-14), and the intertextual chain connecting Proverbs 8, 

Sirach 24, Wisdom of Solomon 7-9, and John 1 has been traced in detail by scholars 

including C. K. Barrett, Craig Keener, and Ben Witherington III.

D. Christology: Wisdom Theology and the Pre-Existent Son

The most theologically significant contribution of the deuterocanonical books to Christian 

doctrine may be their role in providing the conceptual vocabulary for NT high Christology. 

The Wisdom of Solomon's description of personified Wisdom as 'a breath of the power of 

God,  and  a  pure  emanation  (aporroia)  of  the  glory  of  the  Almighty...  a  reflection 

(apaugasma) of eternal light, a spotless mirror of the working of God, and an image 

(eikon) of his goodness' (Wis. 7:25-26) provided precisely the conceptual toolkit that the 

NT writers used to describe the pre-existent, cosmic Son.

Colossians 1:15-20's Christological hymn ('He is the image [eikon] of the invisible God, 

the firstborn of all creation. For by him all things were created...') and Hebrews 1:3 ('He is 

the radiance [apaugasma] of the glory of God and the exact imprint of his nature') both 

draw on Wisdom-of-Solomon vocabulary. The identification of Jesus with pre-existent 

divine Wisdom — a move accomplished in the NT by John, Paul, and the author of 
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Hebrews  — would  have  been  unintelligible  without  the  Wisdom of  Solomon's  prior 

development of a divine-Wisdom figure who participates in creation, is present with God 

before all things, and functions as the instrument of divine governance. This is not a 

peripheral matter for Christian doctrine: the doctrine of the eternal pre-existence of the 

Son of God, which became the centerpiece of Nicene Christology, finds its clearest 

OT/intertestamental preparation in Wisdom of Solomon chapters 7-9.

E. Moral Theology: Sirach, Tobit, and the Ethics of Almsgiving

The deuterocanonical  books exercise a direct  influence on Christian moral  theology 

through their elevation of almsgiving (charity to the poor) as a central religious act with 

salvific significance. Tobit 4:7-11 contains an extended instruction on almsgiving: 'Give 

alms from your possessions, and do not let your eye begrudge the gift when you make it. 

Do not turn your face away from anyone who is poor, and the face of God will not be 

turned away from you... For almsgiving delivers from death and keeps you from going into 

the Darkness. Indeed, almsgiving, for all who practice it, is an excellent offering in the 

presence of the Most High.' Sirach 3:30 adds: 'Water extinguishes a blazing fire; so 

almsgiving atones for sin.' These texts undergird the Catholic tradition of almsgiving as a 

meritorious act that contributes to one's spiritual standing, and are cited in the CCC's 

treatment of penance and satisfaction.

The NT's own emphasis on almsgiving — Matthew 6:1-4, Luke 12:33-34, Acts 10:4 

(Cornelius's almsgiving reaching God 'as a memorial'), and James 2:14-26's insistence 

that 'faith without works is dead' — reflects a Second Temple Jewish framework in which 

the deuterocanonical books articulate the theological significance of charitable acts. The 

Protestant discomfort  with James's theology of works is partly a discomfort  with the 

deuterocanonical framework that underlies it.
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VII. Michael S. Heiser: Recovering the Supernatural 
Worldview

Dr.  Michael  S.  Heiser  (1963-2023)  earned  his  PhD  in  Hebrew  Bible  and  Semitic 

Languages from the University of Wisconsin-Madison and served for many years as 

Scholar  in  Residence at  Logos Bible Software.  His career  was devoted to a single 

overarching thesis: that the Bible can only be read correctly when read within its ancient 

Jewish literary context, and that this context — including the deuterocanonical books, the 

pseudepigrapha (especially 1 Enoch and Jubilees), the Dead Sea Scrolls, and the ancient 

Near Eastern mythological background — reveals a 'supernatural worldview' that modern 

readers have systematically obscured through theological domestication and rationalistic 

hermeneutics.

A. The Unseen Realm (2015): The Divine Council Thesis

Heiser's magnum opus, The Unseen Realm: Recovering the Supernatural Worldview of 

the Bible, argues that the divine council theology — God as sovereign over a hierarchy of 

divine beings who administer  cosmic governance — is the organizing framework of 

biblical religion from Genesis through Revelation. The thesis rests on four textual pillars: 

(1) the elohim ('gods') of Psalm 82, who are judged by God for failing to 'give justice to the 

weak and fatherless' in their assigned governance; (2) the bene Elohim ('sons of God') of 

Job 1-2, Genesis 6:1-4, and Deuteronomy 32:8 (LXX/DSS); (3) the 'host of heaven' (tsaba 

ha-shamayim) standing beside God in 1 Kings 22:19 and Isaiah 6; and (4) the divine 

prince figures of Daniel 10-12. Heiser argues that the monotheism of the Hebrew Bible is 

not the simple claim that no other divine beings exist but the more nuanced claim that 

YHWH is uniquely sovereign — a 'mono-Yahwism' in which other divine beings exist and 

have real roles but none is God's equal or rival in ultimate cosmic authority.

The critical scholarly reception of The Unseen Realm was mixed. John Goldingay (Fuller 

Theological Seminary) offered a measured endorsement: 'No one is going to agree with 

everything in his book, but the subject deserves careful study, and so does this book.' 

Benjamin  Noonan's  review  in  Themelios  (the  Gospel  Coalition's  academic  journal) 

acknowledged that Heiser 'offers a valuable contribution to our understanding of the 
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unseen  realm,  and  its  biblical  theology  of  the  supernatural  should  receive  serious 

consideration by Christians' while noting discomfort with some of Heiser's conclusions 

that 'clash with traditional theological formulations and creeds.' Reformed critics have 

been sharper: some regard Heiser's elevation of Ugaritic mythology and Second Temple 

literature  as  a  hermeneutical  framework  for  reading  Scripture  as  methodologically 

problematic — the extra-biblical material is being given a norming role that Reformed 

hermeneutics reserves for Scripture alone.

B. Reversing Hermon (2017): Enoch and the NT

Reversing Hermon: Enoch, the Watchers, and the Forgotten Mission of Jesus Christ 

advances Heiser's most ambitious claim: that the story of the Watchers in 1 Enoch 6-16 is 

not merely background material for a few NT passages but is the narrative substructure of 

Jesus's entire redemptive mission. Heiser argues that: (1) Matthew 16:18's 'gates of 

Hades' (pylai hadou) refers not to death in general but to the gates of the underworld 

prison where the Watchers are confined (1 En. 14:9; 18:14-16); Peter's confession that 

Jesus is 'the Christ, the Son of the living God' therefore identifies Jesus as the one who 

has authority over the imprisoned Watchers. (2) The Transfiguration (Matt. 17:1-9) takes 

place on Mount Hermon (in Heiser's geographical argument), the specific mountain where 

the Watchers swore their oath in 1 Enoch 6:6 — Jesus's transfiguration on the same 

mountain signals the reversal of the Watcher transgression. (3) The Great Commission's 

'all authority in heaven and on earth has been given to me' (Matt. 28:18) directly counters 

the Deuteronomy 32 worldview in which divine beings have been assigned authority over 

the  nations  —  Jesus's  universal  authority  reverses  that  cosmic  arrangement.  (4) 

Pentecost, in Acts 2, as the reversal of Babel — the restoration of unity to the nations that 

were fragmented and assigned to divine governors at the Tower of Babel.

Heiser's interpretive framework is creative and sometimes speculative — not all of his 

specific claims have been accepted even by sympathetic scholars. His identification of 

Matthew 16:18's Hades-reference with the Watcher-prison of 1 Enoch is suggestive but 

contested. His geographical argument for Hermon as the Transfiguration location goes 

against the majority scholarly consensus (which favors Mount Tabor or an unnamed high 

mountain in the Galilee region). Nevertheless, the broader thesis — that the NT engages 
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the Enochic Watcher tradition as a hermeneutical framework for understanding Christ's 

work — has been influential and has generated significant secondary scholarship.

C. Heiser's Demons (2020) and the NT Worldview

In Demons: What the Bible Really Says About the Powers of Darkness (2020), Heiser 

provides the most comprehensive evangelical engagement with the NT's demonology in 

the context of Second Temple Jewish literature. His key contributions: (1) The NT's 'rulers 

and authorities' (archai kai exousiai) in Paul refer to the divine council's Deuteronomy 32 

divinities — the 70 'sons of God' assigned to the nations — not to Satan or generic 

demonic entities. (2) The demons Jesus exorcises are the Enochic Nephilim spirits (1 En. 

15:8-16:1), distinct from both fallen angels (the Watchers, who are imprisoned) and the 

'rulers  and  authorities'  (the  national  divine  council  members).  (3)  The  NT's  cosmic 

geography distinguishes at least three categories of supernatural evil: the imprisoned 

Watchers, the free-roaming Nephilim spirits (demons), and the still-active divine council 

members  who  have  not  been  yet  fully  deposed.  (4)  The  cross,  resurrection,  and 

ascension of Christ defeated these powers in principle (Col. 2:15; Eph. 1:20-22) while the 

church's mission extends that victory geographically and temporally until the Parousia. 

This tripartite taxonomy of supernatural evil provides a more coherent account of the NT's 

diverse  terminology  than  treatments  that  reduce  all  supernatural  evil  to  'Satan  and 

demons.'

D. Critical Assessment of Heiser's Work

Heiser's  work  represents  the  most  sustained  evangelical  attempt  to  take  the 

deuterocanonical and pseudepigraphal literature seriously as hermeneutical context for 

the canonical Bible. His strengths are considerable: he works from primary texts in their 

original languages, his argumentation is careful and acknowledges alternatives, and he 

opens up dimensions of biblical theology that have been systematically neglected in both 

academic  and  popular  evangelical  treatments.  His  reading  of  the  Deuteronomy  32 

worldview, the Psalm 82 divine council, and 1 Enoch's influence on the NT has genuinely 

illuminated texts that traditional commentaries have handled inadequately.
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His limitations are equally  real.  His hermeneutical  method — using Second Temple 

literature  to  establish  the  'canonical'  meaning  of  biblical  texts  —  raises  legitimate 

questions about the norming role of non-canonical material. If 1 Enoch is essential for 

understanding Matthew 16:18, what is the status of the reader who does not have access 

to  1  Enoch? Is  the plain  canonical  sense of  Scripture genuinely  insufficient  without 

pseudepigraphal background? Reformed critics (see the Theopolis Institute's 2025 critical 

review by Andrew Fulford) argue that Heiser's method, whatever its exegetical gains, risks 

making canonical Scripture hermeneutically dependent on non-canonical sources — a 

reversal of the Protestant sola scriptura principle. Heiser's counter would be that the 

alternative — reading biblical texts without their ancient context — produces readings that 

are just as distorted, only invisibly so, because modern readers import their own cultural 

frameworks without acknowledging them.
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VIII. Synthesis: The Doctrinal Legacy Assessed

A. What the Shadow Canons Contributed — and What They 
Could Not Supply

The survey of this paper establishes the following conclusions with reasonable scholarly 

confidence. First, the deuterocanonical books generated specific Christian doctrines that 

cannot be adequately grounded in the Protestant canon alone. The doctrine of purgatory 

and the related practice of prayer for the dead rest substantially on 2 Maccabees 12; 

remove 2 Maccabees from the canon, as Luther did, and the biblical basis for purgatory 

essentially collapses to two contested NT passages (Matt. 12:32; 1 Cor. 3:13-15) and the 

force of  the Catholic argument from Tradition.  The developed named-angel tradition 

(Raphael,  Uriel,  seven archangels standing before God) has no adequate canonical 

Protestant basis; it derives from Tobit 12:15 and the Enochic literature. The NT's explicit 

use of the Watcher narrative (Jude 6; 2 Peter 2:4; 1 Peter 3:19-20) cannot be satisfactorily 

explained without 1 Enoch 6-16.

Second,  the  pseudepigrapha  —  particularly  1  Enoch  —  exercised  a  demonstrable 

influence on multiple NT texts across diverse literary genres and authorial hands. This 

influence is not the marginal allusion of a writer borrowing a colorful phrase; it is the 

structural dependence of NT theological frameworks on Enochic narrative and conceptual 

architecture. Heiser's central claim — that the NT's demonology, angelology, Christology, 

and eschatology are shaped by the Enochic worldview — is more textually defensible 

than his critics allow, even if specific applications are contested.

Third, the rejection of these books from the Protestant canon did not eliminate their 

theological influence; it obscured its origins. Protestant Christianity inherited a theological 

tradition  substantially  shaped  by  these  texts  through  the  Catholic  and  Orthodox 

theological  formation  that  preceded the  Reformation.  The  Lutheran,  Reformed,  and 

Anglican traditions — which all emerged from the Catholic tradition — contain residues of 

deuterocanonical theology (angelology, the concept of an intermediate state, the moral 

significance of almsgiving, the martyrological interpretation of suffering) even where the 
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textual basis for those concepts has been removed from the canon. The result  is a 

theological inheritance whose source is partially hidden from those who carry it.

B. The Canonical Epistemology Question

The deepest  issue raised by the deuterocanonical  and pseudepigraphal  literature is 

epistemological  rather  than doctrinal:  how do communities  decide which texts  carry 

binding theological authority, and what happens to the theological legacy of excluded 

texts? The Catholic and Orthodox answer — that the Church, guided by the Holy Spirit, 

has authority to define the canon, and that her definition is itself a theological act — 

provides a coherent framework for including the deuterocanonicals and for the doctrines 

they  support.  The  Protestant  answer  — that  the  canon  is  determined  by  apostolic 

authorship, Hebraic acceptance, and inner testimony of the Spirit — provides a coherent 

framework for excluding them. But neither answer fully accounts for the demonstrated 

influence of these texts on the canonical NT.

Heiser proposed a third path, which might be called the hermeneutical path: regardless of 

canonical status, these texts are essential background for understanding the canonical 

texts that quote, allude to, and presuppose them. On this view, 1 Enoch need not be 

canonical to be theologically essential — it is what linguists call the 'intertextual matrix' 

within which the NT writers operated. This is methodologically similar to the way biblical 

scholars use Ugaritic texts, Mesopotamian flood narratives, or Egyptian wisdom literature 

to illuminate canonical texts without claiming canonical status for those ancient parallels. 

The difference — and it is a significant one — is that 1 Enoch is directly quoted in a 

canonical NT letter (Jude 14-15), creating a degree of textual entanglement with the 

canonical corpus that Ugaritic or Mesopotamian background texts do not have.

C. Implications for Contemporary Theology

For Roman Catholic and Eastern Orthodox theology, the deuterocanonical books require 

no new justification — they have been canonical for these traditions throughout their 

history. The challenge for these traditions is rather the integration of the pseudepigraphal 

material  (1  Enoch,  Jubilees)  whose  influence  on  the  canonical  texts  is  now  well 
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established. The Ethiopian Orthodox Church's inclusion of 1 Enoch and Jubilees in its 

canon represents the most thoroughgoing resolution of this problem, though it creates its 

own ecumenical challenges.

For Protestant theology, the challenge is more acute. The scholarly consensus on the 

NT's extensive engagement with 1 Enoch in particular creates pressure on the traditional 

Protestant account of canon and hermeneutics. If Jude quotes 1 Enoch with a prophetic 

introduction formula, if 2 Peter depends on 1 Enoch's Watcher theology, if Hebrews 11 

alludes to 2 Maccabees 7, if Paul's Christological hymns borrow vocabulary from Wisdom 

of  Solomon — the clean distinction between canonical  Scripture and non-canonical 

background  begins  to  blur.  D.  A.  Carson's  careful  evangelical  analysis  ultimately 

concludes that the NT writers' engagement with deuterocanonical and pseudepigraphal 

material is 'allusive' rather than 'citing as Scripture' — but Carson himself acknowledges 

the evidence is extensive and the lines are not always clear.

For Judaism, the continued exclusion of 1 Enoch and related texts from the rabbinic canon 

is understandable given the trajectory of post-70 CE normative Judaism's concern to 

define itself against both apocalyptic Christianity and Gnostic speculation. But Jewish 

scholars including Gershom Scholem, Moshe Idel, and Andrei Orlov have demonstrated 

the ongoing influence of Enochic traditions in Jewish mysticism — the Hekhalot literature, 

the Kabbalah, the Zohar — suggesting that the formal exclusion from the canon did not 

prevent the theological legacy from persisting in alternative Jewish literary streams.

D. Final Conclusions

The deuterocanonical books, the apocrypha, and the pseudepigrapha are the shadow 

canons of Western religion — texts that formal canonical decisions have placed outside 

the authoritative collections but whose theological fingerprints are everywhere on the 

traditions that followed. The doctrine of purgatory would be unrecognizable without 2 

Maccabees 12. The named-angel tradition is unimaginable without Tobit and 1 Enoch. 

The  NT's  Christology  would  lose  its  most  philosophically  developed  pre-Christian 

preparation without Wisdom of Solomon 7-9. The NT's demonology, angelology, and 

eschatological geography would be opaque without 1 Enoch's elaboration of the Watcher 
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tradition, the Nephilim spirits,  and the cosmic geography of the heavenly court.  The 

Maccabean theology of martyrdom and resurrection provided the conceptual framework 

within which the earliest Christians interpreted the death and resurrection of Jesus.

Michael  Heiser's  career  was  a  sustained  argument  that  these  connections  are  not 

peripheral but central — that reading the Bible without its Second Temple Jewish context 

produces a domesticated, diminished, and ultimately inaccurate understanding of what 

the biblical  writers were saying and why.  Whether  one accepts or  rejects particular 

applications  of  his  method,  the  scholarly  foundation  of  his  core  claim  —  that  the 

deuterocanonical  and  pseudepigraphal  literature  is  essential  context  for  canonical 

Scripture  —  has  been  established  beyond  reasonable  doubt  by  a  generation  of 

scholarship in which Nickelsburg, VanderKam, Collins, deSilva, Bauckham, and Heiser 

himself all participated. The question is not whether these shadow canons matter. The 

question is what to do with the fact that they do.
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